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Prologue

The issue of Sri Jayatirtha’s Brindavana location is as important as the study of his Nyaya Sudha.
Theologically, Madhvas are the staunch followers of ‘saguNopAsana’ and revere all types of physical
insignia or monuments that are associated with the Gods and enlightened souls. In ‘saguNOpAsana’
as the physical world can’t be disassociated with philosophy, the search for the original location of Sri
Jayatirtha’s Brindavana shall become part and parcel of Sadhana. And hence the present on-going
researches can’t be termed as ‘waste of time’ or ‘frivolous, petty job’ as described by some
disgruntled voices. In order to save ourselves from ‘mithyOpAsana’ such researches shall become

imperative and important from time to time.

By keeping this need of the hour in view, an eBook titled “In Search of Sri Jayatirtha’s Brindavana”
was published in MadhvaHistory.com on 16/08/2015. As a number of topics need to be discussed
threadbare and the explanations of which can’t be comprehended in a single-take, the whole context
has been divided in to individual topics which have been further arranged into meaningful chapters
and thereafter being published as eBooks. The present eBook is second in the series that discusses a

particular context of the on-going “In Search of Sri Jayatirtha’s Brindavana.”

The Malkhed camp has a huge database of evidences that are of post-Vadiraja period and majority of
their evidences have started coming from late 17" century AD onwards. On the other hand, Anegundi
camp has heavily relied upon the stone carvings on the 14 century Brindavana-in-question and 16"
century Tirtha Prabhanda shlokas (17th & 18"™ of Purva Prabandha) of Sri Vadiraja. The lack of

evidences drawn from 14" to 16" centuries has caused considerable hindrance for Malkhed camp.

As if to alleviate this shortcoming, Malkhed camp has come up with two paper manuscripts of Sri
Narayana Tirtha (NT) of Kudli Arya Akshobhya Matha as early as 1980 and 1982. They have projected
these manuscripts as contemporaneous ‘evidence’ that belong to the period of Sri Vadiraja. Sri
Vyasanakere Prabhanjanacharya has published the scanned copies of these manuscripts in his 2014
published “Sri Jayatirthara Mulabrindavana sthala Malkheda” (SIMBM).



As Sri NT and his handwritten manuscripts are not that famous and familiar as that of Sri Vadiraja and
Tirtha Prabhanda, the authenticity of Sri NT’s manuscripts can tilt the scale and can alter the course of

on-going discussions.

From this perspective, in the previous eBook, some of the contents of NT’s second paper manuscript
and its inconsistencies have been presented through a critical analysis. Also, the usage of paper by
South Indian Brahmans, particularly by Madhvas and other allied subjects have been discussed in
detail. Also, the then manufacturing methodologies of the paper and the associated taboos have also

been discussed in detail.

In this eBook, an exclusive study of the first paper manuscript of Sri NT has been taken up to gain

proper insight of its contents.

| felt that a dedicated eBook is highly essential for the readers to understand the criticality of the
document-in-question i.e. Sri Narayana T’s first paper manuscript, its contents and the conflicts that it
creates for a genuine enthusiast. It becomes fundamental to understand the veracity of this
manuscript as it is not neutral in nature but explicitly supports Malkhed argument. Therefore an

impartial scrutiny of these documents is required to remove wishy-washy usage of them.

This topic has been discussed through an independent exploration with the support of authentic
sources. Many of the evidences furnished hitherto are of third-party in nature to the Madhvas and

thereby | have tried to eliminate the element of ‘bias.’

Some of the contents of this eBook have already been published in the form of individual articles in
MadhvaHistory.com and hence the regular readers of MadhvaHistory.com may take a note of the
same.

| appeal to the seekers of truth to deploy their own reasoning and logic to come to a rational

conclusion on the location of Sri Jayatirtha’s brindavana in light of the contents provided herein.

C. Raghothama Rao



Introduction

“The very ink with which history is written is merely fluid prejudice.” — Mark Twain

| don’t know what made Mark Twain to say so but it successfully describes the topic that | am
presenting in this eBook.

Sri Vyasanakere Prabhanjanacharya (VP) in his book “Sri Jayatirthara Mulabrindavana sthala —

Malkheda” (SJMBM) thus writes in Page 211 (request readers to read the whole content given
hereunder including footnotes)

2.9, ‘THVTIER ﬁ)i@t’ %3013@?;5 SQJW&’:‘,QSD

000 BowEnRGR depaend My TOTR BRoInaNda
TR TG 0t TRRE G woke (. 500). Hroved
2ngend SHFRERY AT, TORTNID Rone Wil SNm0
cdesoneve Su#‘_‘ g’ f@ﬁﬁmdﬂﬁqﬂmﬁ ShHdn, Seemenacd
SRR, TR A, Sedd, S Aetenaiivg Jucod
TOREROE LOBTE SUITR), FYBR WELL.

=g, = PRI m@umaﬁmq‘ BoeR BTIRTES, 303, 2l
me_;ﬁgmﬂdeﬂ?éd :

“BeuBnad SeprTd  DEYORTRY RtOAEEs @ow DI

268 Remetd STFAY Lot NFOOTOCNT) FARE Awy, IPch

gghdadon HomomRymd 2 Doreets B} (FRORRR

wogde - Jm=s <) a:?:éeomdug H000).

- 0B WEOTHRT [N FOCDHY; W ATFN Breooseod
Do e wo0MT Fruded F0wTE) ¥ 8303 RoTTE -

o SgEms Rorms Hedded el =2 donErve BUMY heds hagedny
ur}\ wdougEns o o sdeinds HemtradiTimy e@nd meFdfa%&
RNV Qoo Seny mEoRY Snoe o GAnen eV, Uven

Fan SReY,

5 F;;:m%ru gﬂvaﬁ,ocﬁaﬁﬁ%@ rwnm,g @ow &5 g2 ﬂ“csmddd@q Leymn
e, O, aFvrbod L5 280083 90,0y 0 e semaglo wandess
raoart Beogscy; B e, o, Sl S8 Pooa - e @, 9ot TeLlees, :g,:
LHHE DRI, geweg_ﬁcs;‘d:sodmmwm%zmmq [Arlemnrlet (JOO:;L);
200 RIS, eeceedRondss e 2 O FSenos ©S0 B EWNS sen

o8, =0T
e sty A 53 AOGe TEle e Ga DR OCTHN
e, 0¥, smigeiinienD wded Z3ne Tre cogriviD BN, B,
Dopdmhche MmAmEFmND  sont sevpieononen 83FNND
yemonchmRIRobr eshmn 0 Zeaded Om,SRe" =0 wiod,
B rabaginm iy U dods Deadimicin ey, o BRede Bebded o
candee w%ndda‘uﬂ ﬁ:ba’t:% =Sy ey win Doy dr%m% Sonsd
eazh OBCH SEervmety? e;scgdoocs 8 sod) Sdoa soor LY .nomﬁmmﬁ(mmmr
as.vsqtd&)ma.dz% e LERNLT w00 00, cowsth ©%od AEad (2. 29)




VP says that the author of “Mula Ramasthu Manmathe” book has termed the much famed
disputation between Sri Akshobhya Tirtha of Dvaita school and Sri Vidyaranya of Advaita school as a
mythical story created by a particular Matha. In addition to this, in 2" footnote, VP guotes a
statement made by Sri G.V. Navalagunda (GVN), one of the two editors of the book “Sri Jayatirthara
Mulabrindavana — Gajagahvara” (SJMBG), that he called the alleged Akshobya-Vidyaranya debate as a
hoax. VP substantiates his criticism of these statements by giving a reference of a shloka from Sri
Raghavendra Vijaya. He says that the Akshobhya — Vidyaranya debate and the defeat of the latter
have been mentioned by Sri Narayanacharya, the biographer of Sri Raghavendra Tirtha in that shloka

of ‘Sri Raghavendra Vijaya.’

Curiously, one of the purported handwritten manuscripts of Sri Narayana Tirtha (NT) of Kudli
Akshobhya Matha mentions the Victory Pillar that was said to be erected in memory of
Akshobhya’s victory against Vidyaranya. Also, at the end of the said ‘TippaNi’ there is a
reproduction of the shloka purportedly written by Sri Vedanta Deshika as his judgment on

Akshobhya-Vidyaranya debate. Hereunder is an excerpt of the page from VP’s book SJIMB-M:

According to VP, NT’s paper manuscript not only confirms the presence of Jayatirtha’s Brindavana at

Malkhed but also validates the Jayasthambha and the legend associated with it.



Now this is quite paradoxical for a layman such as me to see the conflict of this sort where not only

Jayatirtha’s brindavana but his Ashrama Guru’s achievement too becoming controversial.

Initially, | was a bit perplexed to witness the love of VP towards Akshobhya’s Jayasthambha and the
detestation of the same by GVN. But after another round of contemplation, | have understood that
there is an invariable connection between Jayatirtha’s Brindavana and the Jayasthambha of
Akshobhya.

This challenge of knowing the facts behind that love of VP and odium of GVN has led me to get
involved in a daunting task of history hunt. As result of this effort, | have written three articles in
MadhvaHistory.com under the section of “Saints & Life History Accounts.” Now, by writing this eBook
| have renewed my efforts to elaborate the discussion with some new found evidences and references

which the reader shall be reading in the ensuing chapters.

%k 3k %k %k %



Gist of Previous Efforts

In the previous eBook, the authenticity of the paper manuscripts of NT has been critically reviewed
from historical and scientific perspectives and certain validation methods of their antiquity have been

suggested.

Whether VP wishes to subject his manuscripts for scientific scrutiny or not, a critical appraisal of its

contents can replace the scarcity of not submitting them for such modern technical assessments.

In the previous eBook some of the contents of said paper manuscripts have been examined for their
relevance and consistency but found out that there are many discrepancies that are not easy to

justify.

In this eBook, | shall be discussing about a particular context of the aforesaid manuscript i.e.
“Jayasthambha” at Mulbagal. Based on the exploration of this Jayasthambha and its historical

accuracy, | shall be submitting my opinion on the authenticity of NT’s paper manuscript.

If the said MS stands its ground on the issue of Jayasthambha, well, | am ready to accept its genuine
nature else said MS must be either subjected to the scientific tests recommended in the previous

eBook or Sri VP must announce the truth with no strings attached.

In order to carry out the estimation of “Jaysthambha” | have used the sources of history that are

available at present to me and the relevant citations have been provided from the sources directly.

* % 3k k *



Brief Story of Jayasthambha

For those readers who are new to this subject, | wish to give them the gist of the story.

Sri Akshobhya Tirtha, the 4™ successor of Acharya Madhva has ascended the Dvaita Vedanta Peetha
in the year ¢.1350. He has succeeded Sri Madhava Tirtha (Ascendance:1333 Brindavana: 1349/50) and
prevailed over the Peetha till c.1365.

The fables of Madhva community say that there ensued a great debate between Akshobhya and
Vidyaranya, the two stalwarts of Dvaita and Advaita schools, at a place called Hunchadakallu Gudda, a
small hillock in Mulbagal (Purva Kavatapuri). Kumara Kampana, purportedly the then Governor of
Mulbagal and many other royal dignitaries have gathered to witness this grand fiesta of polemic
dispute. Vedanta Deshikan of Srivaishnava school has been chosen as the “referee” but he was not
physically present at the venue and was purportedly staying at Srirangam. The 40 days of close
contest between the two saints has touched upon every book of Vedanta and finally Akshobhya came
out victorious while discussing Upanishad statement of “tattvamasi” and a ‘pillar of victory’ (image

shown below) has been erected at the very spot where the arguments took place.




Riposte from Advaitins

The story of Vidyaranya’s alleged defeat started spreading its wings in contemporary times and a few
organizations such as Madhva Siddhanta Vijaya Sthambha Samsevana Samiti have come up to further
the purported victory of Madhvas over Advaitins. Books and pamphlets have started flying thick and

fast through the rank and file of Madhva community.

Then it was the turn of Advaitins to make a ‘quick return thrust’ to stop the onslaught of Madhvas
and this has resulted in publishing a book titled 'Akshobhya Vijaya Vibhrama’ (AVV) by Mr. G.R. Patil
which has been followed up with another booklet by the same author, rebutting the objections raised
by few Madhvas on AVV.

In this book, | will not be discussing about AVV or the objections raised by the Madhvas and not even
about the subsequent rejoinder written by Mr. Patil. Instead this book shall make an independent

inquiry on the said topic with a fresh mind and new perspective.

Now, in to the topic.....



Religious Distinctions in Early Vijayanagara Empire & Confounded Identities

Before | present the case study of particular religions that are internal to Sanatana Dharma

(Hinduism), it will be appropriate to give a brief synopsis of religious environment during Sangama

dynastic rule of Vijayanagara.
Krishnaswamy Aiyangar in his work Some Contributions of South India writes...

“During the age of Vijayanagara the Lingayats certainly existed and flourished. We know of
contemporaries of Vidyaranya belonging to this sect occupying high positions in the service of the
state. Several sovereigns of the first dynasty of Vijayanagara seem to have patronized this
particular creed. But it does not appear to have been exactly what might be called the state

religion.” Page 205

From the above statement, we can understand that the family members of Sangama dynasty at
personal level were followers of Veerashaiva cult of Lingayats but were secular in their approach
towards other religious denominations that are either sacrosanct or not and either conforming to

Sanatana Dharma (Hinduism) or not.

In his introduction to “The Elements of Hindu Iconography” Mr. T.A. Gopinatha Rao introduces the

Saivite sects as under:

INTRODUCTION.

NE of the oldest as also the most widely spread
cult in India is that of Siva. It consisted
once of several sects, of which only a few have
survived to the present day. Some of them had
the sanction of the Védas while others were classed
as outside the Védas or as opposed to them ; again,
some of them had milder forms of worship, while
others practised horrible and shocking rites. The
ideas about life, action and liberation differed from
sect to sect. It will not be without interest to
examine in some detail the bhistory, the main
tenets and the ceremonies of a few of the leading
sects of Siva in the following paragraphs.




The above narrative by a renowned historian and epigraphist of Mr. Gopinatha Rao’s stature causes
us to take a closer look at the various denominations of Veerashaivism in Vijayanagara that flourished
during Sangama dynasty. A detailed study of these sects shall definitely lead us to understand as to

with whom Akshobhya Tirtha might have argued and won subsequently.

Krishnaswamy Aiyangar writes in Page 309 of Some Contributions of South India about a
certain Kriyashakti Pandita who guided Harihara |I. Kriyashakti Pandita’s reference comes in
connection with a certain minister called Madhava Mantrin who was a minister-cum-general working
under Harihara Il and a contemporary to Madhava Vidyaranya. This Madhava Mantrin was a Brahmin
and a disciple of Kriyashakti Pandita, a Saivacharya, heading Kriyashakti Peetha that was belonging to
a Veerashaiva sect called Kalamukha (More details about Kriyashaktis and Kalamukha cult have been
given in subsequent chapters of this book). As per Krishnaswamy Aiyangar, this Madhava Mantrin
might have passed away in c.1384. Probably the following inscription could have been one of the last

inscriptions issued by Madhava Mantri.

h 147

Date 1384 A.D.

Obeisance to S'ambhu &c. Be it well. In, the mahd-mandal8svara, subduer of hostile kings,
champion over kings who break their word, vira-Bukka-Riya’'s son, master of the four oceanse
eastern, western, northern and southern,—vira-Harihara-Réya's increasing reign, when he was
ruling a secure kingdom in peae 3 and wisdom :—(on the date specified), at the time of the eclipse
of the sun, that Harihara-Riya’s great house-minister, Madhava-mantri, granted the Ambaligodagi
land bolonging to Kodala agrahdra and to ITukkavali in Kelabhige of Satalige-nid in the ﬁraga
iighteen kampanas of the Male-rijya,—~the Brahmans (named) of Kodala having given it to Kar-
yika SHnarasa’s son Disimarasa, with all rights, and with the"witness of sun and moon, &c. And
that Disimarasa will grant every year 12 salage of bhatéa for the god Nérasimha of Kodala, and
enjoy the remainder, free of all imposts.

Usual final verses.

(Page 192 of Epigraphia Carnatica Vol 8 — Inscriptions of Shimoga Dist (Vol. 2); 1904)

Thus we get two Madhavas i.e. Madhava Mantrin and Madhava Vidyaranya existing at almost same
time and both were contemporaries to Akshobhya T. at one point of time, presumably between

¢.1350-65. Readers must keep this crucial aspect in mind all along the reading of this book.

Now getting along with the history, Advaitin accounts say that Madhava Vidyaranya acted as Raja
Guru and guided Harihara and Bukkaraya. That means Madhava Vidyaranya must have replaced

Kriyashakti Panditaas Raja Guru and thence guided Harihara-l and Bukka-lI while his



brother Sayanacharya mentored Kumara Kampana who was the governor of Udayagiri at that time.

The authenticity of this version shall be discussed in ensuing chapters.

As for now, readers have been introduced to those two powerful Madhavas of early Vijayanagara
period. At this juncture, it appears that there prevailed a thorough confusion for sometime in the past
in distinguishing Madhava Vidyaranya and Madhava Mantrin and the present disputed victory of

Akshobhya is a result of such confounded identity.

Here, it is worthwhile to quote Krishnaswamy Aiyangar’s narration from his “Sources of Vijayanagara
Empire.” In Page 3, he offers a solution to distinguish two Madhavas who lived at the same time and

in same place. Read the following excerpt:

INTRODUCTION 3

foundation of this cmpire. A body of learned men with the two
famous brothers, Madhavacharya and Sayana at their head, were
at the instance of Bukka himself, set to work upon committing to
writing various works and commentaries bearing upon the religion
of the Vadas,. The fact that Bukka asked Madhavachirva 1o set
about this indicates the exalted position which the latter keld at
court.  The date of death of Madhavachiirya is now ascertained to
be AD. 1387 on epigraphical evidence, and he himself says that
he lived 85 years. So the period of his life is clearly ALD. 1302 to
1387. He must have been a ripe seholar of great reputation at the
beginning of the empire of Vijayanagar, and thai Bakka entrusted
him with this extraordinary commission (s only confirmatory of his
great reputation for learning.  Apart from all other congiderations,
it #rems very likely that this was the man who ix known to tradi-
tion as Vidyarapya, notwithstanding the fact that this Madhava-
chiirya iz nowhere actually equated with the name * VidySeanya.
The confusion has arisen apparently from ancther minister and
general of Bukka, who lived abowt the same time and is sometimes
deseribed as “the establisher of the path of the Upanishads." The
two Madhavas were of different gotras and s0tras as is clear from
the extracts. The actual difficulty is that the one scems to have

" been a Saiva, and the other an Advaitin._The designation
“establisher of the path of the Upanishads®, as applied to the
sccond MAdhava, socms deliberately (nten to distinguish him
_from the other, whao is described as the " establisher of the path of
the Védas,' The former deslgnation seems to be the result of an
effort 1o make rigid Saivism conform to the path of the Upanishads.
Thizs Madhava was the son of Chaundappa, who has again been
confounded with the author of a Vaidic Woark, Prayogaratnamala,
a commentary on the Srauta Sotras. At the commencement of this
work, which was written by him in the court of Bukka II, he says
that he wrote the work at the request of Vidyaranya, and acknowl-
edges that in the commentary he follows the instruction he
derived from WVidydranya. The following six lines give a
character to Vidy3ranya which agrees point by point with the
description of Madhavachirya, the brother of Sayana, we get from
other extracts :—

SEATFIEAELT 9T AgaEE:
AU S ARIATEe: )

Thus “The two Madhavas were of different gotras and sutras as is clear from the extracts.[...] The
designation “establisher of the path of the Upanishads’, as applied to the second Madhava, seems

deliberately intended to distinguish him from the other.[...]”



From this narration it can be safely concluded that there is a perfect demarcation between those two
Madhavas i.e. Madhava Mantri was enjoying a title “Upanishan margapratisthapanacharya” and

Madhava Vidyaranya was credited with title of “Vedamarga-pratishthapanacharya.”

Krishmaswami Aiyangar, in Page 51 of Sources of Vijayanagara, gives further details of Tatparya

Dipika, a commentary written by Madhava Mantrin and offers further clues to distinguish both the
Madhavas.

TARKABHASHA VYAKHYA OF CHENNUBATTA 51
12
COLOPHON OF TARKABHASHA VYAKHYA OF
CHENNUBATTA.

We learn fmm this that the author was patronized b} Hari-
hara 1L :
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TATPARYA DIPIKA, COMMENTARY ON SUTASAMHITA.
[By Madhavachdarya.]

This passage is the introduction to the commentary on Siitasam-
hita by Madhavacharya,® disciple of Kriyasakti Désika, who
was a general under the first Vijayanagar emperors, and was ruling
Goa and the territory near it on the west coast. He was a great
scholar andis called the " establisher of the path of the Upanishads’.
He should not be confounded with his namesake, the author of the
commentaries on the Vedas who lived during the same period.

Thus those two Madhavacharyas who almost co-existed at same time and in same place have been
perfectly distinguished by their works and titles. According to Krishnaswamy Aiyangar one was
representing ‘rigid Saivism’ and another was from ‘Advaitha’ school. In other words Madhava

Mantrin was from rigid Saivism and Madhava Vidyaranya was an Advaita scholar. This distinction is
crucial and serves as the perfect differentiator in understanding the phrase ”eﬁdé&'&rjéo AWIN[O{TH]

ci)méds'aaso.

Getting back to the history, in his book “A History of Vijayanagara — The Never to be forgotten

Empire” Bangalore Suryanarayana Row writes about Madhava Mantri as below:



This Madbava Mantri, although a Brahmin, appears to be quite
different from Vidyaranya. The reasons for this will be explained in the
next chapter under Harihara II. This important fact has not been noticed
by any of the Earopean writers, and I myself should have missed it, but for
the long discussion I had on these inscriptions with Messrs, Chedalwada
Sundara Ramasastry and Narain Row, B. A. Madhava Mantri seems to
have been a Saraswath Saiva Brahmin, who is called Mada Ursa in the sale
deed of the village in question, and a learned Brahmin in the Vedas and
Vedantha. He also appears to have been Minister to the provincial ruler
in the north-west of Mysore. I draw the attention of the readers to this
important discovery and the arguments I have advanced as regards the
separate individuality oi Vidyaranya from Madhava Mantri,

Further to the above observation, Mr. Row offers another support for establishing Madhava Mantri as

a learned Upanishad expert. In Page 234 of his book, Mr. Row writes as below:

234 THE NEVER TO BE FORGOTTEN EMPIRE.

solved, and we see that Madhava Mantri is the author of
“Tatparya Deepika" and not Madhavacharya. The com-
mentitor commences with hﬂing his Guru as * Kasivilasa
Kriyasakti Parama Bhakta Padabja Sevaka,” adjectives
which are totally absent in all the accredited works of
Vidyaranya.*®

A reference to the inscriptions will show that this
Minister Madhava, was for some time serving under
Sangama, that he was a great warrior, that he lppt:l.l'td
on the political stage of Vijayanagar some years after its
foundation with the approval of Vidyaranya, that he
wielded supremacy over Goa and Chandragutti under
the authority of the Vijayanagar Kings, that he was
apparently a Saraswatha Brahmin from his grant to and
employment of purely Cashmere Brahmins, and that he
was also called Vira Vasanta Madhava. The following
records are also to the point :—

“ Marappa having conquered the kingdom of the West,
established himself at Chandraguttipura; to this King was
the Minister Madhava, whose Guru was Kriyasakti, . . .
He compiled the * Saivamnayasara.”

Most important lines that the readers must read are:

“[...]Jand we see that Mdadhava Mantri is the author of [Suta Samhimta]“Tatparya Dipika” and not
Madhavacharya. The commentator commences with hailing his Guru as “Kasivilasa Kriyasakti
Parama Bhakta Padabja Sevaka,” adjectives which are totally absent in all the accredited works of

Vidyaranya.”



Thus the observations made by Krishnaswamy Aiyangar proved to be correct with the above
statement of B. Suryanarayana Row. Also, all the above sources successfully establish the connection

between Kriyashakti Pandita of Kalamukha sect and Madhava Mantri. Thus, | have concluded that one
of these two Madhavacharyas must be the “©9e3,03 ‘szsdwas” stated in Sri Raghavendra Vijaya.

| must draw the reader’s attention to the carefully written phrases of Krishnaswamy Aiyangar while
describing these two Madhavacharyas. | once again reproduce the text such that the reader can

redeem the second reading:

The confusion has arisen apparently from another minister and
general of Bukka, who lived about the same time and is sometimes
described as “ the establisher of the path of the Upanishads.” The
two Madhavas were of different gotras and s0tras as is clear from
the extracts, The actual difficulty is that the one seems to have
been & Salva, and the other an Advaitin.” The designation
"establisher of the path of the Upanishads®, as applied to the
second Madhava, seeme deliberately imtended (o distinguish him
from the other, who is described as the " establisher of the path of
the Vedas," The former designation seems to be the result of an
eifort 1o make rigid Saivism conform (o the path of ithe Upanizhads.

| wish to draw the reader’s attention for a careful study of the last sentence. The phrase ‘rigid
Saivism’ is the key that can unlock the mystery of ”e:)dé&a?rjjéo” used in Sri Raghavendra Vijaya.

From the above narration of Krishnaswamy Aiyangar it becomes very clear that Madhava Mantrin
who was also called as ‘Madhavacharya’ had attempted to elevate his ‘rigid Saivism’ in conformity

with the path of Upanishads. In other words, it becomes apparently clear that the said ‘rigid Saivism

practicised by Madhava Mantrin appears to be non-Upanishadic in nature.

Therefore it can be understood that the Kalamukha sect headed by a certain Kriyashakti Pandita who

was the Guru of Madhava Mantrin must be a non-Vedic sect and so gets qualified to be called as

3,08,

Based on these facts, | presume that at Mulbagal, Akshobhya Tirtha might have got engaged into an

argument with Madhava Mantri and not with Madhava-Vidyaranya.

Another fact behind this assertionis that the sentence “tat tvam asi” or “tattvamasi” from
Chandogya Upanishad has been quoted as the crucial debate between Sri Akshobhya and ‘Avaidika’

Vidyaranya. As Madhava Mantrin being hailed as the ‘Establisher of Upanishad Path’, | am in no
doubt to conclude that this Madhava Mantrin must be the ”@dé&s ‘szsdsazs" and not Madhava

Vidyaranya of Advaita school.



How Madhava Mantrin can be the Avadikottama or Avaidikagryam?

Now the moot point to be addressed here is —“Why was Madhava Mantri referred to as

Avaidikottama or Avaidika Vidyaranya?”

For finding an answer for the above question, | have drawn some insight from a highly resourceful
book called “The Kapalikas and Kalamukhas: Two Lost Saivite Sects” by David N. Lorenzen wherein

in Page 173, the author establishes the link between Pashupata sect and Kalamukha:

CHAPTER VI

LAKULISA AND THE PASUPATAS

We have noted more than once that Ramanuja describes four
sects as following the doctrine of Pasupati : the Kapala, the Kala-
mukha, the Pasupata, and the Saiva. The Pasupata sect is the oldest
of the four and was the spiritual parent of the Kalamukha sect,
if not of the others. In the period of Kalamukha dominance in
Mysore, which is also the time in which Ramanuja preached, the
epigraphs of the Pasupatas and Kalamukhas display many simi-
larities. Both sects revere the legendary teacher Lakulisa. The
ascetics of both bear similar or identical names and undertake
pilgrimages to Kedaranath and Sriparvata.l

Pashupata is the oldest school of ‘rigid Saivism’ aka ‘Veerasaivism.” As it is but natural for any
organized religion to break into many sub-sects even this rigid Pashupata Saivism also branched out

by giving a birth to Kalamukha sect.

Readers must remember this parent-child relationship between Pashupata and Kalamukha through-
out the reading of this eBook. This becomes highly crucial for understanding the ‘Avaidika’ status of

Kalamukha sect which will be discussed subsequently in the following chapters.

Now, returning to David Lorenzen and his narrative of Kapalikas and Kalamukas, in page 162 he
describes the Kriyashaktis of Vijayanagara and their elevated status in the then religious environment.

Read the following excerpt:



The Kriyasaktis of Vijayanagar

A priesthood the heads of which each bore the name or title
Kriyadakti played an important part in the religious life of the
early Vijayanagar empire.9! Many Kalamukha and Pasupata
priests called themselves by this name and there is little doubt that
the Kriyasaktis of Vijayanagar also belonged to one of these two
related sects. The term kriyasakti—like jfianasakti, another common
Pasupata-Kalamukha name—denotes an important concept in
Pasupata theology.92 One of these Kriyasaktis is said to have

8See above, pp. 108-109,
8Trans. ARMAD 1914, p. 36.
90Ed. and trans. Rice, EC, XII, Tp. 91.

162 THE KAPALIKAS AND KALAMUKHAS

induced his disciple Madhava-mantrin to give a village to eighty
learned Brahmanas from Kashmir, another fact which suggests
a connection with the Kalamukhas.93

It must be admitted, however, that a few sources imply the
existence of a close relation between these Kriyasaktis and the
advaita gurus of the famous Sringeri matha founded by Samkara-
carya. Vidyaranya, the famous scholar and Vijayanagar guru,
was one of the heads of this matha. A Sanskrit work called Vidya-
ranya-kalajfiana actually claims that Kriyasakti was the disciple of
Vldyaranya ‘and states that these two were revered by the first

V:rupﬁk:;a 9 An mscnptmn of A.D. 1390 seems to record a grant

Such was the importance of Kriyashaktis in early Vijayanagara history. Also, the above narrative
confirms that Madhava Mantri was a disciple of Kriyashakti and was wielding lot of power in

emperor’s court.

As the Sanatana Dharma is known for its intra-religious disputes and polemical war of words, these
Pashupata, Kalamukha and Kapalika sects have come under heavy criticism by the Vedic cults such as

Vishista Advaita and Dvaita.

David Lorenzen says that Ramanujacharya and his preceptor Yamunacharya were highly critical of
Kalamukhas that they were adherents of non-Vedic teachings. Kalamukhas have been accused of
being practitioners of vicious Tantric practices. Though Lorenzen differs with this presentation of
Kalamukhas by Ramanuja, he agrees to a fact that the Kalamukha followers were widely adhering to
their own doctrine called Lakula-Siddhanta instead of Vedas and were having some Buddhist Tantric
influences as well. This detour of Kalamukhas from Vaidika practice could have caused Ramanuja to

relegate them as Avaidika with an added vehemence sprang out of his anti-Saiva stand.



T.A. Gopinatha Rao gives a very interesting account of why and how the later date Saivites tried to
emulate their cults as Vedic cults. First he narrates how these rigid Saivite sects have been grouped as
Shudras.

among Sidras.) At any rate, these Saivas did
not evidently hold a high place in the system of
castes; the Sufa-samhita also states that wvery

low classes of Brahmanas alone underwent the
diksha or initiatory ceremony in the Pasupata, the
Paficharatra and other tantras. It is therefore
clear that inferior Brahmanas embraced some of
the non-Aryan cults and became Paéupatas and
Paficharatras.

Subsequently Gopinatha Rao narrates the efforts made by the Saivites to add some Vedic relevance to

their cults:

At a later stage of their history,

they probably adopted a few of the komas and the
mantras appropriate to them from the Grihya-
siutras and created for themselves some others in
imitation of the mantras of the Véda. This ex-
plains the eagerness with which these anarya-
sampradayas were somehow classed in the arya-
sampradayas. But, their system of diksha, Anku-
rarpana with which the ceremonies are begun, the
‘philosophy of Shadadhvas ™ and many others are
not found in the Vaidik religions and therefore
mark off Egamﬁ.nt& as being different in essentials
from the Vaidik religion.

In the present context, it is interesting to note that Madhava Mantri, though being an
Saraswat Brahman, was actually a practicising Kalamukhi. Owing to his original roots as an
Saraswath Brahman he was well versed with the Upanishads and also wrote a commentary on Suta
Samhita that has classified Pashupatas, Kalamukhas, Kapalikas and many other rigid Savities as
“Shudras.” Given his strength of Upanishadic knowledge, Madhava Mantri had tried to promote
Kalamukha practice as a practice that is in agreement with Vedas and also might have tried to

brand the Kalamukhas as “Brahmins.”



One may question me that a stand-alone case of Madhava Mantrin’s attempt to promote Kalamukha
as Vedic cult is being blown out of proportion only to suit my argument of calling him as “Avaidika

Vidyaranya.” To clear such doubt, | present the following statement of T.A. Gopinatha Rao:

proper intonation or nada.” Though the Avaidika
Saivaism was essentially different in tenets at
the beginning, attempts have been made at later
times to identify Avaidikas with the Vaidikas.
Srikantha-Sivachirya who wrote a Bhashya
on the Brahma-sitras in accordance with the
Agamanta Saiva teachings exclaims, na vayam
veda-§ivagamayorbhédam pasyamah vedasyapt Siva-
gamatvit, (we do not perceive any difference
between the Védas and the Sivagamas, Vadas are
also as authoritative as the Sivﬁgamas} ; and at a

There was one Srikantha Sivacharya who wrote Bhashya on Brahmasutras in accordance with rigid
Saivism (Agamanta Saivism) thus not leaving Madhava Mantrin all alone in Kalamukhas’ pursuit or

elevating their cult as a Vedic one.

Here | wish to present the following excerpts from Epigraphia Carnatica Vol VIII — Inscriptions of
Shimoga Dist (Part 2) edited by B.L. Rice and published in 1904. The first excerpt is from the Page 12
of the introduction written by B.L. Rice in which an important reference to Madhava Mantri was made

by him.

A
Most of the Vijayanagar inscriptions in this voluwe are concerned with the Araga kingdow, or
. . S . A A | TS
as it is aometimes called, the Male-rijya or hill king.iom, of which Araga (in the no:th of Tiriha-
halli talng) was %h‘e capital. This is sad in T1 166A to be sit_uated in the Avanya-déia, to the
east of Bhuvaua-giri (Kavale-durga). In Nr 34 the iraga-Gutti kingdom is said to be bounded by
the Konkauna and Hoysana kingdoms.

The early viceroys wera princes of the royal funily. Thus in 1347 we find (Sb 375) the king

(7 Mdrapa (Sangama’s fourth son) established in Gimanta-aila or Chandragupti (Chandragutti, com-
monly called Gntti, in the west of Sirab taluq), which is described as the chief capital (pradhdna #ija.
dhdni) of the Banavisi Twelve Thousand, Defeating the Kadamba king, he went on to see Gokarna,
where he bathed in the sea, and lonouring the god Mahibala, grantel an agrabira named

. -\ -
Méarapapuri to Brahmans who were emigrants from the Andhra country. Retnrning to Chandrasutti
he, in conjunction with his great minister Madhava, whose garn was Krivagakti, compiled the
Saivdgama-sdra-sangraha, after comparing the thres védas and the purinas. In 1362 we find (T1 37)
T .Y




Following is an edited version of inscription from the same volume of Epigrahia Carnatica that shows

the original content of inscription no. 375 found at Sorab Talug.
T o 375

At Katavalli, a copper plate in possession of paiél Maddi S rinivdsdchdr.

(Ndgari characters).

187
Sorab Taluq.

éshdm goétra-nimdni vritti-kalpani cha (here follow d-tails).
évam nifchitya tatraiva ashtaviméati-sankhyakal |
Chandragutti-puram pripya sukham Aste maha-yasah ||
dharména tasya paripilayatal prajinim '
r4jfié'dhirdjya-gahanambudhi-karnadharal) |
prajiid-baléna Gurum apy atisandadhanah
mantri mahin ajani Madhava-nimadhéyah |
Kriyasakii-gurus sikshat tdjash &ri-Triyambakah |
parafijayasya sampriptd Bhargavasydva S'ankarah |
trayim samilokya purina-samhiti
hitaya lokasya priyiya mantrinah
‘pumsim dadan "'l-‘f'_y"a:'nbaka-éasﬁn'é kta-

~samasta-S'aivigama-sira-sangrahah* |

Here the name of Kriyashakti appears as the Guru of ‘Mantri Mahan’ Madhava and it also gives the
name of ‘Saivagama Sara Sangraha’ as being written after reviewing three Vedas, Puranas and
Sambhitas (trayam samAIOkya purANa saMhitA). Thus the authorship of Madhava Mantrin of writing a
book that tried to elevate Kalamukha sect as an Upanishadic sect can be easily established and the

Kalamukhas had a specific plan of employing a learned Brahmin for accomplishing their task.

From the above, it can be understood that in 1347 Madhava Mantri was actually at Chandragutti
province and was assisting Marapa, brother of Harihara and Bukka. Both Marapa and Madhava have
compiled a book called ‘Saivagama Sara Sangraha’ by reviewing three Vedas and probably all 18

Puranas.

Most importantly, here Madhava has been identified as a disciple of Kriyashakti. Subsequently the
inscription of c.1384 (given in Page 13) shows this Madhava Mantri as the great minister of
Harihara-ll who became the emperor of Vijayanagara in c.1379. From this epigraph it can also be
concluded that Madhava Mantri must have got a promotion during Bukkraya — I’s regime i.e.
sometime between ¢.1350 to ¢.1365 i.e. during the period of Akshobya Tritha sitting on the throne
of Dvaita Siddhanta.



With these epigraphic evidences | have deduced an inference that Madhava Mantri was an important
minister at Vijayagara court and he followed an Avaidic sect called Kalamukha and he was well versed

with Vedic scriptures which he tried to use in elevating his Avaidic cult to the status of Vedic cult.

Further to this, | understood that many of ‘rigid’ Saivite sects were readily initiating non-Brahmins
as ascetics. As these sects were not strictly adhering to the teachings of Vedas and Upanishads but
to their own Likula-Agama, they had the liberty to recruit non-Brahmins as well. At one point of
time, Kalamukhas might have thought of qualifying their sect at par with the rapidly growing
communities of Advaita, Vishishta Advaita and Dvaita. In order to do this, they needed the help of
Brahman who can bring-in the vast knowledge of Vedas into Kalamukha fold and | presume that

Madhava Mantrin was their champion to accomplish this daunting task.

I am, once again, calling-in the remarks made by Krishnaswami Aiyangar in Sources
of Vijayanagara. He states that the purpose for which Madhava Mantri gained mastery over
Upanishads is to make the rigid Saivism (here it is Kalamukha Saivism) to correspond with the Vedic

Upanishads. Read the following excerpt from ‘Sources of Vijayanagara’.

The confusion has arisen apparently from another minister and
general of Bukka, who lived about the same time and is sometimes
described as ‘ the establisher of the path of the Upanishads.” The
two Madhavas were of different gotras and siitras as is clear from
the extracts. The actual difficulty is that the one seems to have
been a Saiva, and the other an Advaitin. The designation
‘ establisher of the path of the Upanishads’, as applied to the
second Madhava, seems deliberately intended to distinguish him
from the other, who is described as the ‘ establisher of the path of
the Veédas.” The former designation seems to be the result of an
leffort to make rigid Saivism conform to the path of the Upanishads|]

The last sentence sums it all that Madhava Mantri tried to elevate his belief system (Kalamukha) by
writing “Saivagama Sara Sangraha”. Kalamukhas might have hoped that such a clever work by a
qualified Brahmana Kalamukhi can erase the stigmas created by Ramanuja and Yamuna on their cult.
Also they might have wished that the ministerial power of Madhava Mantri might earn many
followers for them. Yet it appears that Madhava Mantri could not successfully remove the stigma

created by Yamunacharya and Ramajunacharya that Kalamukhas are Avaidiks.

| am of the belief that these revival efforts of Kalamukhas to project themselves as a Vedic cult must
have taken severe blow from the Dvaita preachers whose intellect was causing hardest challenges to

other established Vedic schools of Advaita and Vishishta Advaita. Thus Dvaitins of that time too must



have considered Madhava Mantri as “Avaidika” and hence Narayanacharya in his Sri Raghavendra

Vijaya aptly called him as “Avaidikagryam.”

In addition to this, the following shloka from the commentary by Chalari Sankarshanacharya on his

own work of Jayatirtha’s biography should be read with utmost care:
“0dT0 BB DA B0BeS BpIed9| T DEReSRrede e BITYIS

In the above shloka it is interesting to note that the word Vidya is missing and only ‘Aranya’ has been
mentioned. This gives rise to an extrapolation of the meaning and articulation of the word ‘Aranya’ in
Saiva and/or Advaita sects.

Dashanami Sanyasa (System of Ten names) has been established by Adi Shankaracharya and till date
the same system is being followed by Saiva and Advaita sects for initiating new incumbents into
asceticism. Mr. A.L. Ahuja in his “Eminent Indians: Saints and Sages” gives the 10 names of this
system as under:

Vaishnava, Saiva, Sakta, etc. Sakita modes of worship had
degenerated and the Divine Mother in many temples had been
transformed into a blood-thirsty Goddess. Sankara introduced
reforms in the ways of worship, and reconverted the deity into the
benign World-Mother that She is. He also sang beautiful hymns in
praise of the Godhead in its various manifestations for the benefit
of devotees. Following the model set by the Master, his disciples
have given us expositions of Advaita in the form of glosses on his
works and also in a series of independent treatises. With a view to
safeguard India's cultural unity based on Advaita, and to hold aloft
the ideal of spirituality, Sankara founded monastic_orders and
institutions that have lasted through the centuries. The ten orders
“are collectively referred to as Dasanami: Sarasvati, Puri, Bharati,
Vana, Aranya, Tirtha, Asrama, Giri, Parvata, and Sagara. He
established mathas (monastic centres) and charged his principal
disciples to head them so that in each center there would come
into being an unbroken succession of Advaita preceptors. The
most important of these are at Badari-kshetra, Dvaraka Puri,
Jagannatha-Puri and Sringagiri (Sringeri) besides Kanchi

Thus ‘Aranya’ is one of the 10 names that a Saiva or Advaita ascetic can choose from. In accordance to
this the usage ’@dé&&aegaimdead’ in Chalari shloka must be interpreted as a [Vira]Shaiva sanyasi who

took initiation under ‘Aranya’ order and not a Advaita ‘Aranya’sanyasi. Therefore, amongst two
Madhavacharyas that | have spoken of in the above paragraphs, Madhava Mantrin comes closer to be
identified as Avaidika Aranya. As there are no concrete details available as to whether this Madhava
Mantrin was married or not, | have taken a benefit of doubt that he is unmarried and got initiated
into ‘Aranya’ order of Dasanami system of asceticism by Kriyashakti Pandita.

Even with all these suppositions my argument may still fall short while interpreting the usage of
”eﬂﬁé&a‘ar_ﬁ)ﬁo AWINo]&H cDm?Sdsazso” wherein the word “Vidyaranya” appears to be having a direct

reference to the famous Madhava Vidyaranya. But | trust that my argument is not suffering from total



disintegration as the other key word “Avaidika” is still prefixed to Vidyaranya. It must be recalled here
by the reader that Krishnaswamy Aiyangar has specified that Madhava Vidyaranya has “Vedamarga
pratishtapanacharya’ title to his credit. Hence, a person who established a ‘Vedamarga’ can never

be called as ‘Avaidika.’

If this argument can be accommodated in lieu of the other vital leads furnished hitherto that
Madhava Mantri is the Avaidik Kalamukhi, readers can make their own assessment that
Narayanacharya, the biographer of Sri Raghavendra and Chalari Acharya were referring to Madhava

Mantrin only.

On contrary to this, David Lorenzen informs that Kalamukhas were following ‘Dualist’ theory which is

in direct confrontation with the ‘Monist’ theory adhered to by Advaitins.

The Pasupatas and Kalamukhas were philosophical dualists
and for this reason were regarded with disfavour by advaita theo-
logians such as Samkaracarya and Sayana-Madhava, the author
of the SarvadarSanasamgraha. This latter priest has been identified

(Page 162 — The Kapalikas and Kalamukhas: Two Lost Saivite Sects By David N. Lorenzen)

Now the above narrative throws up a highly interesting aspect that a staunch Advaitha Saivite such as
Vidyaranya has rejected ‘rigid Saivites’ of Kalamukha sect. In other words, Vidyaranya too not

considered Kalamukhis as ‘Vaidikas.’

On the other hand Dvaita preached ‘Dualism’ but found to be confronting another ‘Dualist’
philosophy i.e. Kalamukha albeit was a Saivism cult. If Acharya Madhva declared ‘Dualism’ as the
essence of Vedas, why did Dvaitins not only challenge ‘Dualist’ Kalamukhis but also mercilessly brand

them as ‘Avaikdikas”?

% %k %k %k %k



Kalamukha as an Avaidika doctrine

After giving the initial fall-out between Dualist Kalamukha and Monist Advaita, David Lorenzen

explains further in the same paragraph as below:

The Pasupatas and Kalamukhas were philosophical dualists
and for this reason were regarded with disfavour by advaita theo-
logians such as Eamkarﬁcﬁrya and Sayana-Madhava, the author
of the Sarvadarsanasamgraha. This latter priest has been identified
as either Vidyaranya himself or his nephew.9? If Kriyasakti was a
Pasupata, it is highly unlikely that he was Vidyaranya’'s disciple
or that a temple of Vidyasamkara was set up in Kriyasakti’s
memory. On the other hand, there is no need to assume that the
two groups were overtly hostile to each other. Relations between
the various Hindu sects in the early Vijayanagar empire were
generally cordial.

Thus the dualist Kalamukhas and monist Advaitins were not as hostile to each other as they were with
Dvaita or Visishta Advaita schools. Having resolved the first conflicting statement of Lorenzen, now it

is time to deal with the other i.e. “Why dualist Dvaitins considered dualist Kalamukhas as Avadikas?”

T.A. Gopinatha Rao in his “Elements of Hindu Iconography” makes following important statement on

how to distinguish Vadika Advaitins and Avadika Saivites:

These Saivas should be carefully distinguished
from the Vedanta Saivas, who base their philo-
sophy on the Védas and the Upanishads. These
two schools are diametrically opposed to each other
on many points. From the statement, Yasya-
nifvasitam-védah, of the Advaitins the followers of
the Agamanta considered Védas as inferior to the
Agamas; for they assert that the former came out
of Siva as unconsciously as His breath, whereas
the twenty-eight Agamas were personally and
consciously dictated by Siva. Besides, the Aga-
mantins consider the Advaitins and the Mimam-
sakas as paéus or unevolved souls and to be there-
fore unfit for receiving Saiva dikshas or initia-
tions. The Agamantins are in their turn reviled
by the Vaidikas as being heterodox; Kumarila-
bhatta classes them among atheists and we read
Amarasimha accordingly classing Davalas who are
generally the Pasupatas, the Paficharatras and other
Tantrikas that are addicted to image worship,
among Sidras.V ' ’

(Page 6 & 7 —The Elements of Hindu Iconography by T.G. Gopinatha Rao, 1904)



It is for the view of treating Vedas as inferior to Agamas the rigid Saivites have been classified as

“Avadikas” by Vedic scholars.

Though Gopinatha Rao says that Kumarila Bhatta rejected rigid Saivites as “Avaidik” but according to
David Lorenzen, the first rejection of Kalamukha as a non-Vedic sect has come
from Yamunacharya and his disciple Ramanujacharya. Hereunder is what Lorenzen records in “The

Kapalikas and Kalamukhas: Two Lost Saivite Sects”

Although these descriptions, like those of the Kodiya-matha,
tend to run counter to some of the accusations made against the
Kalamukhas by Ramanuja, there are also several points of agree-
ment between his account and the epigraphs. First, both the
Kialamukhas of Ramanuja and the priests of the Kedare$vara
temple are worshippers of Siva. Furthermore, however great the
learning of the Kodiya-matha priests, the essential featuré of their
faith seems to be personal devotion or bhakti to Siva rather than
metaphysical speculation or a religion of sacrifice and ritual
observance. In this respect these priests bear resemblance to
their famous opponent who at this time was preaching his bhakti-
yoga at Srirangam some 250 miles to the south-east.

Other sources such as Tamil Arts Academy say that Ramanuja had acontemporary Kalamukha

scholar by name Chaturanana Pandita who wielded greater influence on the then Chola monarch

Rajendra.
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An Interesting Dakshinamurti Image And Kalamukhas l |

The sbova citstions, show, Soma snd Soms Siddhants se identicsl snd diferent Fom other schoole which ere Ssiva,
EBzsupats and Latwla, Thet even Pasupats and Laluls sre considerad difrent schools should be noted.

Kalamukhaz
The temt “Sarva Siddhsnts Vivels® gives the bllowing infirmarion abowt Kalsmulths Sact

The Kalzmukhas wear Spphatiles Kundzls in the serz, besmess rad zandsl on their Sce and body. They rscozniza thees
entitiaz, Pati, Pazy and Pa:a. The Suvprems Logd, Pari is Fudsz - Mzhadsvs and not Bheirevs His meni®Ssztion iz onlyen
amia of Rudrs. Thiz Ruda who is the Mulsvigrshs (ie the main deity) sppeers in Srme like Dekshinsmurti. Though
SadaSiva is the ultimsta Losd he is callad by diffrent nemss, sccording to his fxnctions. Pesu is slso of thres kinds. Mals
&nd haya ars the Pasz. This world is Mave, Sivaisadossd by Pases for the removal of Pazz, on ashtemi, Catuedasis, and
Soma varz (hlondays). Affer dus intistion, the devotes should observe rites 22 for Siverzeri When the Karms: ans
equalized sand the grece of Sakii is bestowad, the individusal soul bacomes purifiad by constant obsarvances. The individusl
zonls 1= liks the stars, snd Lord Siva is like the Sun. The union of the Soul with Siva iz called the ultimsts releszs (Pars-
mokzha). The Commentstor "Valli ambsls Vans', citing the shove varsas givaes sn importent citstion 2:= "This system i=
alzo czllad "Soma Sziva’ by soms peopla” That the Eslsmukhs: adoss Fudes a3 the wltimare God, basmaesr their body with
rad sandal, wear sphatiles bondslas (asr rings) and hold Dekshinemurr 2 3 maniSeration of Fndrs.

e hawva saon thar in the t=mpls of Thirvwosrives, 2 corin Vazizz Pendits wes ziving dizcourse: on Soma-siddhentam,
aftesting to the Scr thet the Kslsmulkhss were influentis] in the Thinmworriver templa Two Sctors daserve spacisl sttention
zt thizs stzz= The pocurrencs of thiz vnigee imegs in the southern Devebochts of the t=mpls. helps v= in identifring it with
Drakshinsmurti. Since it resemblas Latuliss in svery sspect sncept the sbeenze of Undhvamedss and the Shaf (Laluds), we
ara right in identifring it with Dalcshinsoeri, influsnced by the Lalulizs imszs and concept It hes basn noted esslisr, thet
the Somssiddhentine hold Fudre hishsdavs sz the Svpreme Lond who menifets sz Daloshinsmuorti. That the Kslamukhs:
znd Pasupetss shared 2 largs body of common bess in the teachings of Lalmlizs is atrestad by severs] inscriptions,
espacizlly coming fom Kernatsks ragion hlzny Ealsmulhs episrephs refr o Lalulszams The sssocistion of the
Ezlzmulthe: with the Pasupstas iz well decomeanead, "Many Ezlemulhs reachers a2 idenrifisd with Lakolizavers Taloulizz
siddhants’ iz one of the Chisf sub-sacts studied at the Kodiva marhs snd most of Srikants’s suocessors are sither identified
with Lakuls or s=id to Sllew Latwls siddhents * "Somesvens hes given 2 new HS to the Lalkula siddhents by the
davelopment of hizs wisdom * "Severs] inrsresting similanities sxist bersresn Somansths Basupetas 2od the Balzave
Ealemuldes in sddition to their sssocistion with Lakolisvars’.

The Agzmaz, cited sbove distinguish clesrly the oeo systems Soms #nd Lalwla Though they are teo distinct schools, the
Soma Siddhants, zeestly bosrowed Fom the Lalmliza school iz attastad by the spipraphics] avidence The sculpruss of
Thimweodriver, worshipped 52 Geuliza, iz en imsge of Dakshinsmurti, influenced by the iconozephic frm of Lalmelizz The
Bllowing points of interast may zlso be mentioned. The sculptoss is shown weering sphetils lundslz: on both the =r lobes
and Wit w0 prominent neck omements. The two necklaces - one callad Kantiks snd znother csllad Fucals sre ssoribad
1o Kapslikss by Famenujz. The six muoddes a2 slzo bund in the imszs Bamenujs was 2 contemporery of the Cherurensns
Pandits of the Chols period. It becoms: therafre nacssssry to study the Eapeliks school

Anpother point of interest iz that the Thinvodrivos templs inscriptions roir o Mehevatine, It would thersfogs be naceszay
to study the Mshawrsts syetems 28 well

With this we can understand that Ramanuja must have had the first hand information on

the doctrines and practices of Kalamukhas and then only rejected them as Avaidiks.

Encyclopedia Britannica says that the Kalamukha and Pashupatasects have fallen from their
reputation due to extreme forms of worship that included human sacrifice. Though the human
sacrifice by these sects has so far not been proven but it appears that this stigma had loomed large on

them during medieval periods.

Hereunder is the screen grab of Britannica’s online encyclopedia that serves the much needed

clarification on Kalamukha sect:



C' | [ www britannica.com,/EBchecked fopic/446153/Pashupata

. i%i{ POPULAR TOPICS QUIZZES GALLERIES LISTS PROJECTS Search Britannica...

The ascetic practices adopted by the Pashupatas include the thrice-daily smearing of
their bodies with ashes, meditation, and chanting the symbolic syllable Om. The school
fell into disrepute when distortions of some of the mystical practices gave rise to two

extreme sects, the Kapalika and Kalamukha. Some of the Pashupatas also developed the

more moderate Shaiva-siddhanta school, whose philosophical teachings became not
only acceptable but also central to modern Shaivism. The Pashupatas and the extreme

sects were called Atimargika ("Away from the Path”; i.e., antinomian) to distinguish them

from the Shaiva-siddhantas.
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Britannica also informs that these extreme sects have been termed as “Atimargika” (Away from the
path).

An article published in Shodhganga website has the following description for Kalamukhas and their

practices:

[1 shodhganga.inflibnet.ac.in/bitstream/10603/9646/11/11_chapter%203.pdf
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own name and in the names of his two wives. Having built three shrines
(vimanas) in his own name and in the names of his two wives, he set up
Mahesvara (Siva) and presented to a big matha (brihan-matham) to
Mallikarjuna of Madurai who was the chief ascetic of the Kalamukha (sect)
with eleven villages for feeding fifty ascetics of the Kalamukha sect. The

Kalamukha sect is a division of Saivism. The Kalamukhas appear to be so

called because they marked their forehead with a black streak, and they are

said to be born of nara (human) and rakshasa (demonical) parents. The

Kalamukhas teach that the means of obtaining all desired results in this

world as well as the next are constituted by certain practices such as using a

skull as a drinking cup, smearing oneself with ashes of the dead body, eating

the flesh of such a body, carrying a heavy stick, setting up a liquor-pot and

using it as a platform for making offerings to the Gods, and the like.

If the above statement is true then the reasons for the extinction of Kalamukha sect along with
Kapalika can be easily understood. This also strengthens my argument that Madhava Mantrin had

intentionally tried to qualify such a horrendous Saiva cult as a Vedic cult.

| wish to present an extract from a Telugu book titled “Sri Virupaksha — Sri Rama Tamra Sasanamulu”
(Sri Virupaksha — Sri Rama Copperplate Inscriptions), by Dr. Vadlamudi Gopalakrishnaiah (VG),
published in 1973 by Andhra Pradesh Govt. Oriental Manuscript Library and Research Institute,
Hyderabad. In his introduction to Aravidu dynasty, Dr. Gopalakrishnaiah talks about a particular

Somanatharaju who is an ancestor of famous Aliya Ramaraya of Vijayanagara. This Somanatharaju



was an independent king during early Vijayanagara time but his successors have been subdued and
were brought under the fold of Vijayanagara. In his introduction to Aravidu dynasty, in Page No. LXI

GV quotes an interesting poem from a 16" century Telugu book called “Dwipada Bala Bhagavatamu”
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Hereunder | give the Kannada translation of the underlined prose text:
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The above narrated incident may not amount to human sacrifice as that killing was a politically
motivated execution of the enemy. But the striking aspect is the existence of Bhairava worship

during Somanatharaju’s time i.e. between ¢.1358 to 1375.

This Bhairava is a central theme of Pashupata and Kapalikas’ rituals with variants such as Ugra
Bhairava, Ananda Bhairava etc. Therefore, it must be understood here that in line with North India
where Veerashaiva sects have a sway till to this day, even in South India there was a bustling activity

of these sects during medieval times.

A noted historian from Andhra Pradesh, Mr. B.S.L. Hanumantha Rao in his article “Kalamukhas in
Andhradesha” written for the Oriental Journal Volume XXVIII published in the year 1985 by Sri
Venkateswara University, Tirupati states that Pashupata sect had some practices that were socially

boycotted as ‘immoral’.
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satya, asteya, brahmacarya, aparigraha which constitute
yama.* Itis ratherinteresting to note that the five principles
that constitute yama of the Kalamukhas are the same
as the panca-yamas of Jains.

It may be added that even the PEsupata system
was not altogether free from unsocial activifies. The system
is two - fold: (i) disciplinary and (ii) ritualistic. The former
consits of yama and niyama. Yama consits of akimsa, siya,
bahmacarya, asamvyavahara and asteya® whereas niyama
is made up of akrodha, gurususrisa, sauca, Gharalaghava
and apramdada. But their ritual which is made up of up@hara
and dvira consists of several unsocial and meaningless
practices verging on insanity. They are krathena (snoring
as if in sleep), spandana (shaking), §rigarana (making
amorous gestures to ladies), avitarkarana (thoughtless
behaviour) and avitabhasana (foolish speech). By such mad
behaviour, the Pasupata tries to make himself disagreable
or even detestable, with a view to develop total detachment
with the world so that the journey to the goal, Sivas@yujya
would be cut short. ’

But Mr. Hanumantha Rao supports David Lorenzen’s view that Kalamukhas were not as bad as
Pashupatas or Kapalikas but were quite pious in nature and highly learned in studies. But the
irrefutable fact remains that they have followed a book called ‘Lakulisa Agama’ which was an

independent work of Saivite saint called Lakulisa who prevailed in Western India during 2" century

AD.

But there is a vital clue available in Mr. Hanumantha Rao’s article that must be studied carefully.

Hereunder is that very important hint as to what could have become of Kalamukha sect during

medieval periods:

100 S.V.U. Oriental Journal, Vol, XXVIII

outspoken when he remarks that "At the time of Yamuna
and Ramanuja the Kalamukhaswererapidly gaining popular
or even royal support in South India. The two Vaignava
priests may have purposely confused the two Saivite sects
in order to discredit their more important rivals".”

Mr. Hanumatha Rao quotes from David Lorenzen’s book that both Ramanuja and his preceptor
Yamunacharya have ‘purposely’ superimposed the immoral practices of Pashupata sect over

Kalamukha sect and have caused a great distortion about the latter sect.



So, by and large Kalamukhas have been branded as ‘Avaidikas’ though they appear to be practicising
the extreme rituals adopted by Pashupatas. In my opinion, the mere absence of heinous rituals such
as making amorous gestures to ladies etc. can’t qualify Kalamukha sect on par with Advaita,
Vishishtadvaita or Dvaita for a simple reason that this Kalamukha sect has been built around Lakulisa
Agama which is an independent work of a human being called Lakulisa lived sometime in 2" century

AD and was not based on Apaurusheya scriptures such as Vedas.

Following narrative from the Introduction to Gangadevi’s Madhura Vijaya, it can be understood
beyond any doubt that Madhva Mantrin has been hailed as the Establisher of Upanishad Path as he
tried to set right the ‘deranged’ Upanishadic lore which unmistakingy points towards the Kalamukha’s
tenet that Vedas are inferior to Saiva Agamas. It also confirms that Madhava Mantrin wrote a

commentary to this effect.
Madnava-Manirtio, thne son of Uhaunda-3nakia ol Lhe |

Angirasa-goirs, was a minisier of BukksaTand Harihara 11, and
hie sopears to have dorie much for the consolidafion of the
Vijayanagara Lmpire, Hims:lf a great warricr, be waged war
witih the Turusbkas in the province bordering on the west-
ern ocean and conquered them an. vas wmade Governor of the
province by Bukka 1. He was also a renowned scholar,

B

wrote the conmentary called ‘Tatparyadipika on the Sutasam-
hita, set in order the deranged Upanirhadic lore, and was

coneequently known as the STAANINELIE: |

(Page 8 & 9 — Introduction — Madhura Vijaya by Gangadevi — Edited by G. Harihara Sastri & V. Srinivasa Sastri — Pub in 1924)

The above inputs hint that Kalamukha had been branded as “Avadika” for being “Atimargika” which
is actually not as per Lorenzen and Hanumatha Rao but certainly for its adherence to a non-Vedic

and non-Upanishadic Agama called Lakulisa Agama.

Madhava Mantri though being a Vedic Saraswat Brahman had tried to uphold an Atimargika and
Avaidic cult as a cult that conforms to Upanishads. Thus | wish to identify “Avaidika Vidyaranya” as
Madhava Mantrin and not Madhava-Vidyaranya who is indeed a Vaidika Vidyaranya as he

commented upon Vedas.



At this juncture it would not be out of context to mention another important aspect that the life
account of Vidyaranya too is not devoid of confusions and controversies. Having to deal with such

distorted versions of the bygone eras there ought to be many myths and mirages that mar the reality.

In the next chapter | have briefly discussed the mixed-up versions of Vidyaranya’s life history and his

position during first dynastic rule of Vijayanagara.
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Vidyaranya - Confusions & Mystifications

In this chapter, several distortions that are associated with the life history of Sri Vidyaranya are being

presented such that readers can familiarize themselves with the factual account of Vidyaranya.

After reading considerable amount of literature on Vidyaranya, | have been given to an understanding
that there are certain confusions among the public about the history of Sri Vidyaranya. And the
Advaita community too is not an exception to this bewilderment of their Guru who is considered as

the second greatest seer after Adi Sankara himself.

Following are the confusions that are usually associated with Vidyaranya and can dazzle not only the

common readers but the faithful followers of Advaita as well:

1. Vidyaranya and Madhavacharya are different persons.

. Vidyaranya and Madhavacharya is one and the same person.

3. Sayana & Madhava are the brothers who have been jointly ordered by Bharati Tirtha &
Vidyaranya to write Veda Bhashyas.

4. Madhava was a minister in the court of Vijayanagara emperor and later became Vidyaranya.

5. Kriyashakti is another name of Madhava Vidyaranya.

N

| found some of these riddles in an online discussion that was held almost 20 years ago while some
were found while researching the topic. Interested readers can read through the following discussions

to get a feeling of what | just narrated.

http://www.ramanuja.org/sv/bhakti/archives/may96/0022.html
http://www.ramanuja.org/sv/bhakti/archives/may96/0016.html

From the above it becomes evident that Advaitins too are confused with regard to the life history of
Vidyaranya. There is certain amount confusion as to whether a scholar named Madhava became
Vidyaranya and whether this Madhava was a minister at Vijayanagara court? It also becomes evident

that the various Advaita Mathas have had different versions.

From 1996 i.e. the year in which above online discussions were held and up to 2015, in the last 19
years | hardly see any greater clarity prevailing over the obscurities of Vidyaranya’s life and his ‘royal

preceptor’ status.



| shall be discussing these questions under a separate chapter but for now, let me put some light on

Kalamukha cult as it qualifies as the “Avadik” sect of Saivism.

For the misunderstanding that Kriyashakti is Vidyaranya, the erudite Kannada scholar DVG has made
it clear that Kriyashakti is different from Vidyaranya. Hereunder | produce the screenshot of English
translation of Mr. Venkatasubbaiah’s book on DVG:

Many of these findings have been recorded in the three books

of DVG, namely, Vidyaranya and his Times, (1920), Vidyaranya’s
Contemporaries (1933), and Vidyaranya Vijaya (1946).

DVG has made extensive research mainly in respect of
Vidyarannya and Vijayanagara Empire. He maintains that Madhava
and Vidyarannya are one and the same, and Kriyashakti and
Vidyarannya are two different persons.

(Page 31 of D.V. Gundappa by Venkatasubbaiah — English translation by S.G. Mysroe Math)

Venkatasubbaian also informs that in his Vidyaranya Vijaya drama, DVG presented a concerted effort
put by the then heads of various communities of Hindu fold. Following excerpt from Page 33 of above
mentioned English translation is quite remarkable.

Vidyaranya Vijaya was a dramatized
version of his research material, But the play is not a play in the
strict sense. It is a good readable play. The play is about how a
Hindu kingdom was established and developed in the face of
Mohammadan invaders. It narrates the story of how Vidyarannya
with the cooperation of Saiva Gurus of Kalamukha branch, Vedanta
Desikar and Thatacharya of Visishtadwaita and Akshobhya Thirtha
of Madhwamatha established a Hindu kingdom, It clearly depicts
how these eminent scholars admirably conducted themselves in
cordiality and mutual respect.

Interestingly, Kannada University at Hampi has named its campus as Vidyaranya and its
Administrative building as Kriyashakti. Readers can check up the About Us page of the University.

With all this, its my conclusion that Vidyaranya and Kriyashakti are different and | personally don’t
think that between c.1310to c.1350 i.e. till the Vijayanagara is firmly established, no religious head
would have engaged in polemical disputes as the very Dharma was at peril. The stark reality of 14
century during which carnage caused by Islam incursion is quite evident till this day stands testimony
for this inference.
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Evidences for the influence wielded by Kalamukhas in Vijayanagara Empire

David Lorenzen informs that the existence of Kalamukhas in South India goes back to oth century AD
and many inscriptions have been indentified to this effect. These inscriptions have been found

from Belagavi, Mysore and up to Mulbagal. Few inscriptions have been found in Kolar District as

well.

From the sheer geographical stretch of these inscriptions we can understand the spread of
Kalamukhas throughout the Karnataka. According to an inscription belonging to 810AD, certain

Kalamukha practitioners were operating from Nandi Hills (famous hill station & a most frequented

tourist destination in Kolar Dist.)

The below mentioned inscription of Devarigi Yadavas exemplify the exalted status of Kriyashaktis

during 13" century.
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(Page 35 — Inscriptions of Yadavas of Devagiri)

Further to this, a clinching evidence of the Kalamukha sect being flourished in Mulbagal region can be
found from the below shown Kannada inscription of Immadi Bukka Raya, son of Harihara Il. This
inscription has been erected in the year 1390AD and was found on the southern wall of a ruined

temple near Lakshmi Narayana temple located onthe banks of Shankara Tirtha (south-east of

Mulbagal town)
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Lorenzen has mentioned this inscription in Page 162 of his book and commented as under:

Virtipaksa.94 An inscription of A.D. 1390 seems to record a grant
by Immadi Bukka, son of Harihara Il, to a shrine of Vidyasamkara
erected in memory of the guru Kriyasakti, who had died the previous
year.95 Vidyasamkaracarya was the title of the guru Vidyaranya’s
predecessor at Sringeri, Bharati-Krsna-Tirtha. Another reading
‘of this record, which is evidently badly edited, concludes that
Immadi Bukka made his grant with the permission of, rather than
in memory of, Kriyasakti.96 A grant of Harihara II dated A.D. 1384
states that the king listened to the teachings of both Vidyaranya and
Kriyasakti.97 A grant issued in the year 1403 registers gifts of land
both to Kriyasakti-deva-raya-vodeyar and to the guru of the
Sringeri matha.98

The above inscription of Immadi Bukka confirms that Kalamukha sect had their center at Mulbagal
and the head of this cult has been greatly revered by the then ruling Sangama dynasty of

Vijayanagara.

| wish to present one more inscription from Sangama dynasty that has been erected in the year
1378AD in Chennarayaattana:



Date 15378 A. I,
(Nigari chavaclers.)

Obeisance to Gaphdhipati. Praise of Sambho, He who when drinking from
his mother's breasts lets fall from the cornere of bis month two strenms of
milk that look like o garland for her, the milky froth round his lips resembling
teath, —the elephant-fuced, may he grant pleasant good fortune to the threo
worlids, He who, as if in sport, when the Earth as though from shame had
hifdden harself in the scean as il in & pond, lifted her up tenderly on his strong
right tusk, and placed lier, whese breasts were awelling as the mountaing, on the
couch of & lotus ]en'f,.—.t!:e Boar, may he grant inerease of wenlth to the good-

In the Lunar race was born Yado, in whose line was descended Sangama.
e had five sona, like the five Piuwdavas, the eldest of whom was I[Haryapa,
who appointed his younger brother Bokko-Rijs as Yuva-rija. The rot from
his elephants formed o strenm as black as the Yoouani and filled the ocean,
which other rivers could not do, else how could rain clonds ba so black ?

Having received from him the wealth of the empire, Dukka-Rija in valour
and glory eclipsed all past and future kings, When he was resgming, the earth
brought feth abundantly, all troubles ceased, the people were happy and
wealth inercased. Iaving conguered all the world, he built o aplendid city
called the cily of vietory (Vijayanageri). Its fort walls were like arms
stretehing out to embrace Hémakita, The points of the battlements like its
filaments, the suburbs like its blossom, the clephants like bees, the hills
reflected in the water of the moat like stems,-—tha whole city resembled the
lotug on which Lakshmi is ever seated, There, with the Tungabhadri as
liis foatstool, and Hémakite as his throue, he was seated like Viriipiksha for
the protection of the people of the carth. The dwelling-place of justice and
pelicy, an oroament to the Lakshmi of victory of the kingdom, was Muddapa-
dnndaniths, his minister, the refage of these whe did obeisance, (his farther
praises). Committing fo him the burden of the world, the king Bukka remained
at case like Visuddva, The king Buklka's wife was Honndiyi, in accomplishments
lika the science of love, in wisdom like the vidas; and though the king possessad
many wives, she was the chief, and the fulfiller of his desires.

Then, like Harihara, their son Harihara was triemphaot as a king,
Inheriting from his father the wealth of the kingdom, together with the
minigtar Muodda-dandidhipa, for the purpose of clearing away all darkness
{or evil), he as king was the cause of joy fto all the peaple.  Virlpiksha
Limself as the supreme deity of his family, Kriyafakty-achicya as his family
_guru, and the minister able in protecting and punishing, did he inherit, along

The last but one sentence carries the name of Kriyashakty-acharya as the family guru of Harihara Il.

This inscription confirms that Kriyashakthi was holding the position of royal preceptor and was
enjoying the patronage of the then royal family. Also, the deep veneration of Sangama dynasty
towards Kriyashaktis can be understood from the 1390AD inscription of Mulbagal, wherein the then

head of Kriyashakthi Peetha has been hailed as “Preceptor of Preceptors”
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The below mentioned excerpts from the Annual Archeological Report of Mysore District,

1941 establish the fact that it was (were) Kriyashakti(s) that was (were) revered as Rajaguru(s).



Evidence 1:

The unportance of the record lies m 1t containing the gotra and sfitra of the royal
preceptor Kriylsakty, not found so far m the inscriptions and hiterary references to
that guru  He 18 stated m this 1ecord to belong to Késyapa-gdita and to have heen
a follower of the Yajur Véda  He 1s also honouredin this record with the appella-
son bhuvana-guiu or world-preceptor. Among the other donecs are some names
ending 1n jradhya (cp B C XI, Davangere 23 of 1410),

Kriydgakti was a famous teacher who belonged to the Suddha Saiva sect of
Saivism, evidently the same as the Kalamukha sect

Evidence 2:

VII Shikarpur 281) A copper plate grant of Harmbara II dated 1378 speaks of
Kriyasaktyacharya as the kula guru (farmly preceptor) of the king (E.C V, Channa-
rayapatna 2566) The Gadag Plates of Harihara I1, dated 1379, refer to a grant made
by the king at the instance of his preceptor srimad rdijagurn mahimandalécharyva
Vanivildsa Kriyasakts This 1sbelieved to be different from Kéasi Vilasa Kriyasalktt
(MER 1925, p 88)

Evidence 3:

After this we have two copper plates of Harithara, dated 1398 and 1399 which
plso praise Haithara IT as the worshipper of the feet of 14ja-18ja-guiu-pitdnaha
Kriydsalktidéva who was the worshipper of the feet of Svayambhu Triyambakadéva
(M AR. 1912, P 47),

It must be noted here that the terms “maha manDalEshwara” cited in Evidence 2 clearly points
towards the ‘Akhada’ culture of Veerashaiva sects of North India. A maha manDalEshwara in Akhada
tradition is equivalent to a Peethadhipati in South Indian tradition. Thus the connection between
Kalamukha and the weapon wielding, militant Saiva sects of North Indian Akhadas can be established
without any doubt. Also, the mention of ‘Svayambhu Triyambakadeva’ as shown in Evidence 3 further
substantiates that the Kalamukhis of Karnataka were having their roots in Trimbakeshwar near

Nashik, Maharashtra which has got maximum number of Akhadas in India.

Hereunder | am quoting from a Maratha book called “Trayambakam Gautami Thate” which lists the
staunch Saiva Akhadas at Trimbakeshwar that are active to this day. Read the Maratha text given

below the image that is self-explanatory:



(Page 67 — Trayambakam Gautami Thate: 2013 Edition — Rajesh Suresh Dixit)
It appears that the Kriyashaktis of Vijayanagara were part of those militant Naga Sadhu type of North

Indian Akhadas that have not gone well with the extremely Vaidic community of South India. This also

can contribute to the dogma of Kalamukhas of South being branded as ‘Avadikas.”

Alongside of the above, | wish to furnish the extract of Dharwad District Gazette that confirms

Kriyashaktis as Gurus of Sangama Dynasty



THE VIJAYANAGAR EMPIRE

The Vijayanagar Empire was founded in 1336 A.D. and it is a popular belief that Vidyaranya
helped it founded. But the founders of the Empire, the Sangama brothers-Harihara and Bukka asserted
their authority only in 1346 A.D. when they made a grant to the pontiff of Sringeri, Bharatiteertha.
That was the year when Virupaksha Ballala had expired. Still both Harihara and Bukka called themselves
only as 'Mahamandaleshwaras'. The title 'Rajadhiraja’ indicative of paramount power was assumed by
Bukka's son Harihara 11. Thus it is not possible to say that the empire was founded in 1336 A.D. But
this is the traditionally accepted date.

The Sangamas were the followers of the Kalamukha sect. Kashivilasa Kriyashakti was their
guru’. It is surmised that there must be very strong reasons for the Sangama brothers for making
grants to Bharatiteertha Swamiji (1346 A.D.), a pontiff of the Dharmapeetha of Sringeri established by
Shankaracharya, for pursuing his religious activities (anushthana). 1t is said that a further grant was
made by Krishnayitayi also called as Kikkayitayi who was the Queen of Hoysala King Ballala 11l to this
Swamiji in 1346 A.D., who was displaced by the raids of the Delhi Sultans with a view to help and
enable him to settle down in Sringeri. Perhaps Vidyaranya, who was a disciple of this Mutt must have
rendered some help to the Sangama brothers in their political activities. Later in the days of Bukka
and Harihara I, Vidyaranya and his brother Sayanacharya took the lead in writing the commentaries
on the Vedas called ‘'Vedartha Prakasha’, and Vidyaranya wrote Parashara Madhaviya, among other

(Page 72 of Chapter 2 — History of Dharwad, Dharwad Dist Gazette as put up in Dist’s official website)

Last but not lease, now | wish to quote Madhura Vijaya, a historical work by Gangadevi, wife of

Kumara Kampana who drove away the Muslim marauders from Srirangam and other parts of present
day Tamil Nadu.

HISTORICAL /'ALUE. Lst us now proceed to examine
critioally the contents oi the poem and show their great value
for the construction of the history of the Vijayanagara kingdom
for a shorb time after its foundation.

Be it noted that the invications at the commencement
of the work are addressed to Gamnesa, then fo Parvati and
Paramesvara and then to the guru Kriyasakii. Kriyasakti
was n famous Saiva teacher and a Kulaguru of the kings
of the first Vijayanagara dynasty, He wa# held in very high
esteem and veneration by them, as ia evident from the way in
which he is referred to in the inscriptions ot Harihara II,

“RrEarg: arEE TITASE FIIE:
FRITIRTIE: FOHSIFISGID: "’

CofiPraTaih s atsIAIqRITgS: sidERgwgrs:”

(Page 8 — Introduction — Madhura Vijaya by Gangadevi — Edited by G. Harihara Sastri & V. Srinivasa Sastri — Pub in 1924)




From the contemporary writing of 14 century and by a member of Sangama family | don’t think

further more evidences are needed to know the influence wielded by Kriyashakti Kalamukhas during

first dynastic rule f Vijayanagara.

Thus my supposition that Akshobhya Tirtha must have debated with Madhava Mantrin at Mulbagal

stands ratified in light of the above Archeological, Epigraphical and Gazette’s information.
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Evidences from Literary Sources for Kriyashaktis’ Presence at Vijayagara Court

The famous Telugu poet Kavisarvabhauma Srinatha (15th century AD) who was the poet laureate of

Reddy Kings of Kondavidu mentions a particular Kriyashakti Acharya in his chATu poem.
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Srinatha says that it was “@o@2iea@ 30d7933” who gave the title “B)ToB2IP” to him in the court

of Devaraya — Il. In fact, Srinatha Kavi was a staunch Virashaiva follower.

Here an important question may arise that were Kalamukhas engaged in any religious debates as

their parent sect i.e. Pashupatha never built any Matha nor maintained Gurukulas?

For an answer to this question, | wish to quote David Lorenzen’s following statement:

The Kalamukhas are
frequently extolled for their debating skill, but most of their
debates—like that between Bonteyamuni and some rival logicians!32
—seem to have been peaceful ones.

With all these various evidences | have concluded that Akshobhya Tirtha had a debate with
Madhava Mantrin who has been called as ‘Avaidikottama’ and ‘Avaidikagryam’ by then Madhva

writers.
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Doubtful claim of Vidyaranya as Rajaguru of Sangama dynasty

All the inscriptions, archeological and gazettes and the salutations and appellations awarded to
Kalamukha Kriyashaktis presented in the above chapters can pose a serious question as to “who, in
reality, was (were) the royal preceptor(s) for Sangama dynasty?” Was it Vidyaranya as Advaitins
claim through their legends or Kriyashakti(s) whose direct references are overwhelmingly available in

inscriptions & literature that are contemporaneous to the Sangama dynasty?

The extract of Dharwad Dist Gazetteer makes it clear that Advaitins claim of Vidyaranya’s Rajagurutva
is unsubstantiated. In Page 73 of the same gazetteer, it is mentioned that the Sangama emperors
have persuaded great scholars such as Vidyaranya and Sayana to build repositories of Vedic wisdom

such that its extinction in the hands of Muslim marauders could be averted.

History 73

things elaborating the principles of polity, and they must have guided these rulers about the objectives
of founding the new empire.

When the founders of Vijayanagar had been fully convinced of the threat posed by the Delhi
Sultans to the Indian way of life and culture, they took the initiative to protect all religious cults. They
put an end to the political vacuum created in the South. (The encouragement and the urge to Vidyaranya
to compile 'Sarva Darshana Sangraha’ and Sayana to compile works like Yajnyatantra Sudhanidhi’,
' Prayashchitta Sudhanidhi, Ayurveda Sudhanidhi’and other such compendia by the Emperors has to
be viewed in this background of protecting and conserving the Indian tradition).

But some Advaitins argue that Vidyaranya became Rajaguru after the death of Kriyashakthi Pandita
who mentored Sangama dynasty and Madhava Mantri. But according to the 1390AD inscription of
Immadi Bukka Raya, it becomes evident that a specific Kriyashakthi Pandita had died in 1389AD.

Read the following narration of David Lorenzen on this inscription:

An inscription of A.D. 1390 seems to record a grant
by Immadi Bukka, son of Harihara II, to a shrine of Vidyasamkara
erected in memory of the guru Kriyasakti, who had died the previous
year.95 Vidyasamkardcarya was the title of the guru Vidyaranya's
predecessor at Sringeri, Bharati-Krsna-Tirtha.

It is accepted by all the stakeholders that Vidyaranya attained videha muktiin the year 1387AD. If
Kriyashakthi Pandita, the Rajaguru of Sangama dynasty, had passed away in 1389AD, then Vidyaranya
does not stand to become Rajaguru as he himself left the world two years before Kriyashakthi i.e. in
1387AD.



If that Kriyashakthi Pandita mentioned in 1390AD inscription of Mulbagal has also been the mentor of
Madhava Mantri then it becomes clear that Vidyaranya had never been a royal preceptor as claimed
by the Advaitins.

Also, the 1378AD inscription of Chennarayapattana clearly shows that Kriyashakthi was still being
hailed as Rajaguru even while Vidyaranya was alive and seated in his hermitage at Hampi. This also
points towards a supposition that Vidyaranya had never been a full time Rajaguru of Sangama

dynasty!

With these epigraphic and archeological evidences | have arrived at a conclusion that Kriyashakthis
have been the royal preceptors for Sangama dynasty at least up to the time of Harihara Il and
Vidyaranya could have been honoured by the royal dynasty as a great intellect but not as their royal

preceptor or guardian saint.

This understanding gives rise to my earlier observation that the purported “tattvamasi” debate must
have occurred between Akshobhya and Madhava Mantri as the latter had been hailed as the

“Establisher of the path of Upanishads” and also tried to elevate Kalamukha as a Vedic cult. Hence
this Madhava Mantri must have been the ”@dé&arjéo” or in simple terms the “Avaidika

Vidyaranya” as he belonged to a cult that had been labeled as “Atimargika” i.e. Away from the

[accepted] path.

This supposition gains more weight for the irrefutable fact that the pontiffs of Kalamukha cult were

the actual royal preceptors of the then Vijayanagara royal family.

The said defeat of an Avaidika scholar (Madhava Mantri) must be treated as the defeat of the cult’s
head himself. Thus the grandeur of Akshobhya’s win over a Rajaguru of that time would never get
diminished or demeaned even if we accept Madhava Mantri as Avadika Vidyaranya. And | am of

strong belief that for this great achievement of his guru that Sri Jayatirtha had praised Sri Akshobhya
with as eloguent term as “Q@r D IWTeI TZDeZ:"
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Madhva Vijaya and Usage of word “Avadika” to refer Advaitha:

So far my argument on the extrapolation of “Avaidika” word was based on the inscriptions and other
scriptural references. But as | was discussing this topic with other learned pundits one of them has
given me a ‘fore-part-of-the-debate’ (pUrva paksha) that Sri Narayana Panditacharya (NP) in his Sri
Madhva Vijaya (SMV) has called Advaitins as Avaidikas. He quoted the following shloka from
Prathama Sarga:

va; 030 Sregihdo ATJo
<{’)6e§zs 33 g DIZwe3e
BDeS BZ0 B)STDBResT?
aémmamensa)mmmww (1/50)
Here the word “e9&3;030” denotes Advaitha while ”dmdécfbso” signifies Bauddha religion. Thus, the

pundit said that the SMV can successfully nullify my arguments.

As SMV being the irrefutable and accurate biography having written during the life time of Acharya
Madhva, its contents and the veracity can never be ignored. | have spent many an hour to understand
the nuances of Narayana Panditacharya and have discussed with scholars to remove the traces of my
own ignorance from the subject matter and thereafter have finally arrived at the following conclusion:

® The usage of “Avadika” for Advaitins by NP in SMV is from the theological angle only and not
from worldly view.

e Advaitins, though ‘deviate’ from the final teachings of Vedas i.e. Dvaita, never refute Vedas nor
criticize them and not even undermine their importance in understanding the Brahman.

¢ Advaitins do generally follow the Vedic procedures and practices such as Shodasha Samskaras.

e To given an example for their adherence to Vedic practices, during Upakarma, Advaitins also
make a Sankalpa as “29,3 méée‘ CIAVDIINVEPTY oiraeriasa? :%zgéz;j&'o J

¢ Thus they are not ‘Avadikas’ in their worldly affairs.

e While deciphering the real purports of Vedas, they claim certain things that are not agreed to
by Dvaita.

e The contradictions of Advaitins in their worldly practice of Vedic teachings and their theological
interpretations are well known.

e From this standpoint, NP called Advaitins as Avadika as there is a disconnection between what
they preach and practice.

¢ On the other hand, the rigid Saivites such as Kalamukhas did not adhere to any Vedic
practices or procedures nor have they held Vedas as paramount. Instead they followed a
man-made Lakulisa Agama. Also, they had some socially boycotted practices as part of their
‘Sadhana.’



e Thus there is a great difference between Saivites and Advaitins as the former is Avaidika by
all means while the latter is Vaidika in worldly affairs but ‘Avadika’ in theological terms.

% %k %k %k k



Continued trail of Kaplikas during Sripadaraya’s time

Sri Sripadaraja Stotram written by Sri Vadiraja clearly exhibits the existence of Kapalikas in Mulbagal
region during Sripadaraya’s life time. The following underlined portion of the stotra supplies this all

important information:

In the above stotra, Vadiraja informs that Sripadaraya has defeated a great Kapalika scholar whose
extreme asset was “Anger” (Zpez93)3). We can see the evidences for this narrative in the present

day Sripadaraya Matha at Narasimha Tirtha which features Saiva insignia and sculptures.




The above image has been taken from photo gallery of Sripadaraja Matha’s official website and some
of the Saivite carvings have been marked in red. Following are the close-up images of the two pillars

that contain the marked images in the above photograph.

The striking feature of these images is the Shiva Linga and being worshipped by a snake, a lion, a cow
and a monkey. Other images such as the Dancing Shiva and a cross legged mendicant in sitting
posture also point towards Saiva culture. A detailed study must be conducted in deciphering this

iconography of Kapalikas.

These images and many others carved on the other faces of these pillars confirm that the place was
once used by Saivite followers. (For more images please see Appendix — |) Therefore this ancient
structure had been a Kapalika Matha that has been forfeited to Sripadaraya after their defeat with
him in polemical debates.



Dvaita’s victory against Avaidika cults has not stopped with Sripadaraya but continued with his
disciple Vyasatirtha who defeated a Lingayat scholar “Suri Linganna” and received an emerald Shiva
linga as a gift. Usually, Madhvas don’t worship Shiva in Linga form but in Vyasaraja Matha this Shiva
linga is being worshipped as a token of remembrance of Vyasatirtha’s victory. Similarly, in Sode
Vadiraja Matha, the pontiff uses a Basavana Gante (a bell embellished with Bull on top) which is
squarely in contrast with Mukhyaprana Gante (bell with Hanuman with folded alms). This Basava bell
was belonging to a Veerashaiva scholar whom Vadiraja defeated and started using it upon the request

made by the defeated Veerashaiva.

S e g
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With all these archeological evidences, it can be understood that Madhva Yatis were consistently had
debates with Veerashaivas alongside of Advaitins and the memorabilia of Veerashaivas are in vogue

to this day in the respective Madhva Matha.

Now, | wish to present an epigraphic evidence to prove that the today’s Sripadaraya Matha at
Narasimha Tirtha was belonging to Kapalikas. Below shown inscription found in Sri Venkateshwara
temple of Kurijili village, Vayalpad Taluq, Chittoor Dist of Andhra Pradesh. This inscription belongs to

Sripadaraya’s time and makes a curious reference to his Matha.
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Here Sripadaraya’s Matha has been called as “Kala Matha” (30 &3) which must be a variant of

“Kallu Matha” (8ew &)3) meaning a religious institution constructed with stones.

It is a well known fact that all Madhva Mathas are named after the place or person but have never
been called with objects such as stone. On the other hand, many Veerashaiva Mathas have such
names that are prevalent to this day. Thus it can be confirmed that the place where the present
Sripadaraya’s Matha is existing at Narasimha Tirtha has been won by Sripadaraya from Kapalikas
who’s Matha was being called as “Kallu Matha.” The Saivite images carved on some of the ancient

pillars of Sripadaraya Matha stand testimony for this narration.

Here | wish to highlight a quite heartening feature of Sripadaraya Matha successors. The subsequent
seers of Sripadaraya have left these Kapalika carvings untouched. Their great gesture has proved two
worthy traits of Dvaitins i.e. (1) tolerance towards other religions and (2) a sense of historicity to keep

those carvings as the living testimony of Sripadaraya’s greatest achievement.

On the contrary, defacing of the carvings on the Brindavana-in-question on the back cover page of

VP’s SIMBM has left a bitter taste.



When seen in the light of how Sripadaraya Matha seers have left the Avaidika carvings to bear a
testimony of their history, | severely condemn the highly deplorable act of defacing the carvings
done on back cover of VP’s book. VP can’t get away by saying that this shameful act has been done
by someone else. The buck stops at him as he is the author, editor and publisher of SIMBM and so

can’t escape from the responsibility of removing the images from the photograph.

Going back to the core topic, with the archeological evidences at Sripadaraya Matha and with the
literary evidence furnished by Vadiraja it can be confirmed that Mulbagal was a hot seat of
hardcore, rigid Saivites such as Kapalikas and Kalamukhas than being an active religious center of
Advaitins. Hence it is but logical to arrive at a conclusion that Sri Akshobhya Tirtha visited Mulbagal
to get engaged in a debate with a Kalamukha scholar and in this process he drew God Narasimha on
boulder. Narasimha is the Bimba Rupa of Maha Rudra whom Kalamukhas worship as the Supreme
Godhead and thereby the Narasimha drawing made by Akshbhya Tirtha on the banks of Narasimha

Tirtha is well placed with the context and content.
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Vidyaranya’s tryst with Jayatirtha - Evidences from Dasa Sahitya:

In order to come to a logical conclusion about the truth in Akshobhya-Vidyaranya debate, so far, |
have extensively used various Archeological and Epigraphic records and the books written for and

against the purported debate.

Subsequently, | have tried to look for some clues in Dasa Sahitya as it has been the most widely used
tool by the Dvaita School to spread its message in the masses. In this connection, | have looked to

the kritis on Sri Jayatirtha by referring to the following Dasa greats:

1. SriVadiraja Tirtha
2. Sri Purandara Dasa
3. Sri Kanaka Dasa

The reason for which | have chosen the above is that they were the most popular and prolific
kritikaras in Kannada language and have been known for their accuracy and eye-for-things. Also, all of
them were closely associated with Vijayanagara Empire and Hampi. They have traveled extensively

and more importantly to Tirumala which can be accessed through Mulbagal.

It has been found that Purandara and Kanaka have not written much about Jayatirtha but Vadiraja

wrote two kirtanas.

In these two kirtanas one was a regular kriti written with traditional fervor and eulogizes Jayatirtha
with all adjectives that befit his accomplishments. But the following kirtana is the crucial one which
spills beans about Akshobhya — Vidyaranya debate. Hereunder is the reproduction of the kriti from Sri

Vadirajara Kritigalu, published by the Mysore University under the editorship of Dr. Nagaratna.



A rough English translation of the underlined text is as under:

“[with your] skillful works you have infatuated Vidyaranya who
came [to you] with empty words.”

The editorial team of this compilation has given the following meaning to this stanza:



Thus the last stanza says it all!

It is Jayatirtha with whom Vidyaranya interacted and got becharmed by the authorship of the
former. Sri Vadiraja did not mince his words like how he did in Tirtha Prabandha and has not

concealed the incident but made it crystal clear.

If the debate between Akshobhya and Vidyaranya had been a truth then Vadiraja would have credit

Akshobhya Tirtha too but here he gave the credit to Jayatirtha alone. Should this not be treated as

yet another clarification that Vadirajaru is offering to us to know the truth in its originality?

Alongside of this | wish to quote the very Dasa Sahitya evidence that Malkhed supporters extensively
use i.e. “t3eZ00000T Tl ReITW RN WRYP.... ” The very first stanza of this kirtana reads as:

PSS oedee d)ngegoi/au)
VB AT Bodiee

g3 D3 QIS fed BTo0D
ATYTEUR NS, BOTT?

Thus even Vijayadasaru too has upheld the same fact that Vadiraja mentioned in his kriti that it is with

Jayatirtha to whom Vidyaranya lost supremacy.



Here the moot issue that must be understood is when did Vidyaranya meet with Jayatirtha? This
question has been discussed in detail in the previous eBook but | am reproducing the same text here

for ready reference of the readers.

Thus in all probability Vidyaranya must have met with Jayatirtha before c.1365 and not anytime later to this. At this time Jayatirtha might have not yet
completed his Nyaya Sudha but would be in the process of writing it. Hence the purported debate between Jayatirtha and Vidyaranya needs a thorough
investigation.

Narahari Sumadhwa of Sumadhwaseva.com opines that Vidyaranya must have met Jayatirtha after c.1365 but strangely contradicts by offering another
opinion that the said meeting might have happened during early years of Jayatirtha’s ascendence i.e. in c.1365 during which Yaragola has gone in to

Bahamanis!

8 www sumadhwaseva .com/fyatigalu/fothers fjayatheertharu/digvijaya-of vidyararya/

him to honour his greatwark, Jayatirtha told him that as soon as itis finished, he will send a copy ofthe same to him
also.

Jayatirtha completed the Teeka on Pramana Lakshana and did the samarpana in front of the vrundavana of
Alshohhya Tirtharu at Malakheda.

Vidyaranya showed his respect to Jayatithar with great procession (ambary elephant) followed by vedaghosha, kept
all his granthas on an elephant

Maote © 1. It seems that Vidvaranya must have met Sri Jayatitharu after 1365A0 only, that too after the Yrundavana
pravesha of Akshobhya Tirthara. But it is surprising that even though he is defeated by Jayatinharu, Vidvaranya has
not recorded the same in his works.  He has mentioned about Yedanta Deshika in Ramanuja Darshana hut not
rentioned about Jayatitha. He has wiitten about Poomapragna Darshana, there also no mention of Jayatitha._As
such, it seems that Vidyaranya must have met Teekarayaru during the early part of sanyasa of Jayatirtharu, and he
may not come across all his works, that s why he has narrated in"sarvadarshana sangraha” by Vidvaranya.

2. 8ri Chalari Sankarashanacharya opines in his book "Jayatirtha Vijaya" wakyana, that the Vidvaranya who met
Jayatirtha was junior Yidyaranya. {In“idyaranya parampare all the yathees would be having the name Yidyaranya.)

3. ButVidvaranya's (Maadhavacharya — who had avaagvaada at Mulbagilu) period is 1302-1387 and has accepted
by many. As such, he (Senior Vidyaranya) only must have had vaagvaada with Jayatinha

In lieu of such contradictions, | have tried to build a simulation for this Jayatirtha-Vidyaranya meet which is as under:

In the biography of Sri Vidyaranya posted in Sringeri Peetha’s official website, it is said that Sri Vidyaranya has undertaken a pilgrimage to Kashi but
rushed back to Sringeri as the then pontiff Sri Bharati Tirtha has sensed his death and watned Vidyaranya to come back forthwith. This is the only travel
of Vidyranya that is cited in that short biography. With this alone one may not be able to make an assertion but | have tried to build the simulation with
this fractured info:

. The time line of Bharati Tirtha is ¢.1333-1380.

o Vidyaranya ascended Sringeri Peetha in c.1380.

. Assuming that Vidyaranya might have undertaken pilgrimage a year or so before c.1380 then his journey would have began in c.1379.

o By making a wild assumption that he would have undertaken pilgrimage to North five years prior to his ascendency for all sorts of ‘Vadaas’ &
‘Digvijayas’ then the year would be c.1375.

o The purported meeting of Vidyaranya and Jayatirtha might have occured during this travel.

] The political situation says that by c.1375 Yaragola was under Bahamani Sultanate. (which can negate the possibility of Sri Jayatirtha staying
in Yaragola at this time)

. Muhammad Shah Bahamani died in ¢.1375 and Mujahid Shah (c.1375-78) sat on the throne and his reign was full of pitched battles with
Vijayanagara particularly in Telangana areas (again ruling out the possibility of Sri Jayatirtha staying in Yaragola).

. After Mujahid’s murder in ¢.1378 Mahamood Shah | ascended and ruled the sultanate till c.1397. (As per Srigenri and Hampi Vidyaranya
Matha’s websites Vidyaranya appeared to have not undertaken any major travel between c.1380 — 87 i.e. till his demise. Thus ruling out the
meeting with Sri Jayatirtha during this period.)

. On the other hand, Jayatirtha would have been in Hampi or Anegondi between c.1370-88 as he might have moved there owing to the political
insecurity and religious proselytization in Telangana region including the areas of Yaragola & Malkheda.

. It has been witnessed in above paras that Vidyaranya spent his last years in Hampi by building an Ashram for himself.

o So, in this period i.e. between c.1370-87 only there are some chances for both of them coming face-to-face.

. If this becomes true then the presence of Sri Jayatirtha in Hampi or Anegondi areas gets confirmed.

All said and done the purported meeting of Vidyaranya and Jayatirtha is another confusion that needs thorough probel...]




Vedanta Deshika’s Judgment - A Myth of Confounded Identity!

Another important character in this episode is Sri Vedanta Deshika of Shrivaishnava school of
Vedanta. An impartial assessment of his life history, epigraphy and archeological evidences can lead
us to know whether he was really involved in the disputation of Akshobhya and Vidaranya as judge.
This chapter shall briefly discuss the important and critical anecdotes of Vedanta Deshika.

It is quite striking to note that majority of the ancient Madhva authors be it Vyasatirtha, direct disciple
of Jayatirtha or Chalari Sankarshanacharya or Narayanacharya of Sri Raghavendra Vijaya did not give
out the name of Vedanta Desika as the Judge. This reference comes only in Vedanta Desika Vaibhava
Prakashika written by Srinivasa Mahasuri alias Doddayyachar who hailed from Sholingar
(Ghatikachala) and lived during 16" century. This sole reference is making it as a one-sided story. It
must be noted that this story has been picked up by the Madhva writers of our time only. This
selection of Srinivasa Mahasuri’s narration is in contrast with the earlier Madhva writers. This
difference in approach towards Vedanta Desika should not be taken lightly.

As far as the books and articles that | have read in good numbers about Vedanta Desika quote
“Vedanta Desika Vaibhava Prakashika” as the only earliest source for his purported role of Judge in
the said disputation. In my opinion an incident of the stature of Akshobhya-Vidyaranya debate can’t
be decided by citing a lone reference such as Srinivasa Mahasuri’s work.

The consistency in several Madhva narratives that a particular “Avadika Vidyaranya” has been
defeated by Akshobhya Tirtha is not being found in the account of Vedanta Deshika as the Judge.
Many other Shrivaishnava texts are silent on this achievement of Vedanta Deshika. Hence the validity
of “Vedanta Deshika Vaibhava Prakashika” becomes doubtful and | believe that a separate study is
needed to trace the source material of Srinivasa Mahasuri based on which he told that story.

| have gleaned through the famous disputes of Madhva scholars with their opponents in pre-
Akshobhy and post-Akshobhya periods and found that none of them had a referee from some other
Vedantic school to give out judgment on the winner. This uniformity of polemical disputes of
Madhvas puts a question mark on Vedanta Deshika’s role as a judge.

In addition to these facts, the entire Haridasa Sahitya is silent about the whole incident let alone
taking the name of Vedanta Deshika as the Judge. Hence | am of the opinion that the claim made by
Srinivasa Surin in his “Vedanta Deshika Vaibhava Prakashika” has something to do with his personal
aberration with Advaitins and particularly with the successors of Vidyaranya at Hampi Virupaksha
Matha. An in-depth study in this angle can shed light on this doubtful narration.

With this, | wish to conclude here that the story of Vedanta Deshika is doubtful and its exclusion from
this study shall not alter or hamper the central theme.
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Silence of Dasa Sahitya on Jayasthambha

The same Dasa Sahitya that shed much light on Jayatirtha-Vidyaranya debate has remained silent on
Akshobhya-Vidyaranya debate and more importantly on Jayasthambha. This an important point that

the reader must take a note.

The silence from Sri Sripadaraya who was the native of Mulbagal and the subsequent quietness on
this topic from Sri Vyasaraja, Vadiraja, Vijayindra and Purandara Dasa must be understood carefully.
This silence has been held by them alone but also by the later date Dasa greats such as Vijayadasa,
Gopala Dasa, Jagannatha Dasa, Pranesha Dasa etc. These Dasarayas too have never written or hinted

about the existence of a victory pillar of Akshobhya Tirtha at Mulbagal.

This deafening silence of Dasa Sahitya stands as an irrefutable evidence that there was no
Jayasthambha existing during their periods and there was no story in vogue that involved

Akshobhya’s victory over Madhava Vidyaranya.

Here comes the moot question as to why Dasa Sahitya didn’t praise the chronicled victory of

Akshobhya over an Avadika Pandit of whose reference can found in Sanskrit literature of Dvaita?

Though | can’t answer this question as confidently as | could for the question of “who is Avaidika
Vidyaranya”, | can only ascribe the reason of very few kirtanas written on Padmanabha, Narahari,
Madhava and Akshobhya Tirtha. It is interesting to note here that after Acharya Madhva it is
Jayatirtha who got more kirtanas to his credit but those four direct disciples of Madhva were
somehow left out by the Dasa parampara. In addition to these facts, we could have lost some kirtanas

on the quartet in the gush of negligence to preserve our literature.
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Why Jayasthambha story is dubious?

There are many reasons that could be ascribed to prove Jayasthambha fiction:

1. There are no such other pillars existing anywhere in India though many Dvaita stalwarts such as
Sriyuta Jayadhwaja, Vibhudendra, Sripadaraya, Vyasatirtha, Vadiraja, Vijayendra, Raghuttama,
Raghavendra and other great scholars have traveled all over India and have defeated many

opponents.
2. The Grantha and Tamil characters used for writing the purported Shloka of “@3Te B3,ZAT”

on Jayasthambha don’t conform to the usage of these scripts during early Vijayanagara period.
3. If the said shloka and the pillar have been erected during Akshobhya T’s time then the shloka
must have been written in Nagari or Nandi Nagari of Kannada script. In Book 1, | have
presented a brief study on popular scripts of Vijayanagara. Readers may peruse the same for
further info.
4. Mulbagal had been an integral part of Kannada tradition and language during the entire
sustenance of Vijayanagara Empire. Hence the usage of Grantha characters on Jayasthambha

renders it as a dubious structure.



Conclusion on Avaidika Vidyaranya and Jayasthambha

In light of all the evidences and inferences furnished above, | have come to a conclusion that the story
of Jayasthambha and its alluded association with the defeat of Vidyaranya of Advaita School is
mythical and not factual. Hence the mysterious mention of such a mythical victory pillar in the paper
manuscript of Narayana Tirtha renders that manuscript as dubious and concocted which in turn casts
a dark cloud of suspicion on its claim of Jayatirtha’s Brindavana being located at Malkhed. Unless and
until this juggernaut is not properly solved by VP and other Malkhed supporters, Anegundi argument
does not lose its ground but can make in-roads into the minds of many serious readers who wish to

know the truth and nothing but truth.
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APPENDIX -1
SAIVITE CARVINGS ON PILLARS OF SRIPADARAYA MATHA




